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$7 F the divine Condudt towards the in- 

tellectual Syſtem can be vindicated, 

F there will be no Room for any 
2 about his Decrees. It God always 
dogs Wat is beſt for him to do, his decree- 
ing from Eternity to do ſo, cannot be ob- 
jected againſt: Unleſs we can ſuppoſe it 
to be 0ng, for God to determine upon 
a Condutt in all Reipetts right. —AIll God's 
Decrees, primanily reſpect. his own Con- 


duct. Fit, what a World to create. 


Secondly, how to behave. towards his Crca- 


tures, in every. particular Circumſtance... 
For, God executeth his Decrces in the 
Works of Creation and Providence.“ 
The whole of the divine Conduct towards 
intelligent Beings, after they are brohght 


into Exiſtence, may be arranged under 


theſe two general Heads. (1.) What he 
does. (2.) What he forbears to do. — For, 


Inſtance, 0 


- 


= 


n re 


. 


Inſtance, He placed our firſt Parents in 

the Garden : he forbid them to eat of the 
Fruit of the Tree of Knowledge, on Pain 

of Death. Theſe Things he did, —He did 

not hinder the Serpent from” tempting ; 
nor our firſt Parents from eating. Theſe i 
"Things he Hrbore 10 do. If he always has 
a good Reaſon for doing what he does, and 
tor ſorbearing what he forbears; then his 

hole Conduct, as comprehending boys is 
uſtifuble..— . +08 
To vindicate the Conduct of the Holy 

One of Iſrael, was the Deſign of my Ser- 
mons on the Wiſdom of God in the Nermi 
of SIN. But the Author of the 
not believing, that God has done 1 

jn this Affair as he might have done, has un- 
dertaken to write again Againſt Whom ? 
againſt me ?—no,—rather,to writgagainſt i 
his Maker.—Por he does not deny the 
Fa, viz. that God permits Sin. But en- 
deavours to prove, that God in this, as 
{ well as in ſome other things, has not done 
1 * what was moſt for his own Glory.“ — 
* So that the Deſign of the following Pages, 
is not to vindicate my e, but to vindicate 

the GOD that made us all.—-I have cer- 
-rainly the beft Side of the Queſtion; and 
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could I do Juſtice to the Subject, I might 5 4 
expect the Approbation of all the Friends 
= of God. For, as a dutiful Child loves to 
hear the righteous Cauſe of his injured Fa- 
ther pleaded ;fo does every true Chriſti- 
an, every real Child of God, love to hear 
the Works and Ways of the holy One of 
Israel juſtified. And even when they can- 
not fully ſee the Reaſons of the divine Con- 
duct, they are diſpoſed to believe that ge 
has done well; becauſe he is an abſolute - 
y perſet Being, who cannot err. —Nor 
do I Khow how to be fo uncharitable to 
| the Author of the Attempt, as to ſuppoſe 
that he will, on ſecond Thoughts, in good 
| Earneff, abide by what he has publiſhed. | 
Rather I hope, his Belief, that“ ſupreme 
= Wiſdom cannot err, alt finally prevail 
over his Doubts, that © God does in Fact 
what 18/207 moſt for his own Glory. 
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HAT God permits Sin, is plain Fact. (p. 1.) 

2 Is no ſecret Thing. (p. 2.) — And if w 
give up his Conduct in this as unjuflefiable 
Mn we mult give up the abſolute Perfectian © 
his Nature, and all Religion. (p. 2, 3.) — he 0 
thor of the Aitempt does not deny the Fact, (p. 4.) 
But condemns the Divine Conduct, pe NN 


is proved to be wiſe and good, from the PerfeCtionls c 
the Divine Nature, (p. 9.)--- The Approbation 2 
buy Beings in Heaven and Earth, (p. 10, 11.)-Fron 
the Nature of Religion in general, (p. 11.) - Fron 
the Proceedings 1 the Day of Judgment. ( P | 
_ »--OBJzcTIONs anfwered, (p. 13.) --- It 8 
Device of the Devil, yet God ſuffered him % 
_ this Evil, (p.13.-) Nor wiſe Ends. (p. 14.) % 
AVC. of the Attenpt implicitly owns it, (p. g. 
Denies it, (p. 14.) ---5,, ens it, (p. 15.) and 
it, (p. 16. 2 e biidvavours 1 —4 that God 
is n obliged, from the Perfections of his n +4 | 
ture, to do what is na for his cn wes vt .) 
Dr. Cudworth and others, condemn his Realoning, 
as Atheiſtical, &c. (p. 19—21. ) ---It plainly favours of 
the greateſt Vanity, Arrogance, and Impiety, (p.21,22-) 
A the Author of the Attempt ymplicitly acknowleges, 
(p-23.)—And fo he is condemned of himfelE(p:24,25) 
— His Objections againſt the Works of Creation conſi- 
- dered, ( 25—28.)—His Manner of Reaſoning in ge- 
neral 5 the Wiſdom of the Divine Conduct, 
contrary to Common Senſe, (p. 29.) — His particular Ob- 
jections, the Reſult of Ignarance, or Perverſeneſi,(p.29, 
30. OU. xv. 5. explained. (p. 31.) Sin, as cuil in 
its own Nature, to be as much hated, and noun 
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or, on that Account, as if zo Good was ever brought 
ut of it, (p. 30—35-) —And that notwithſtanding, it 
Gods Will to permit it. (p. 35, 36.) --- And God's 
Zondutt in forbidding, and in * perfectly can- 
| Rent, (p.35,—45:) — No Encouragement to Sin, but 
he contrary, to the higheſt Degree, (p-38, 39-)—God 
ot the Author of Sin, (p. 40, 41.) — The true Scrip- 
. ure-Reaſon why God permits Sin, (p. 44, 45.) — 
\ © JENwVi. 6. It repented the Lord, and 4t-grieved him at his 
Teart, explained, (p. 4548.) — Scripture-Inſlances of 
zod's permitting Sin for wiſe and holy Ends, (p. 49, 
47 ow theſe Inſtances are to the Fe , & 
5.) — We may believe, there was no better May to 
akyer the glorious Ends God had in View, (p. 54) 

Pithout limiting the holy ONE of Iſrael, (p. 55.) — The 
1habitants of Heaven pleaſed with the Divine Conduct, 
.ow dark ſoever it appears to us, (p. 55,565.) — Good 
_ nds Era (p. 56, 57-) — Holy Beings capable of 


 ernal Progreſs in all Divine Vertues,(p. 57.) — The 
reſent Plan, of Uſe to confirm holy Beings ;| and the 
veſt Plan for a ſwift Progreſs in Holineſs & 5 x | 
p. 56>-62.)—Our natural Prejudices againſt it, from a 
Lein Temper, and wholly unreaſonable, (p. 60—68.) 
The meaning of that Saying, “Sin is not Gad Scheme, 
ut eee of the Devil.“ (p. 68.) — The abſolute 
| | Newſſayof believing the Fiſdom of the Divine Con- 
duct, in order to true Holmes, (p.69—71.)— Phe 
whole Scheme of the Author of the Attempt: ſum'd up, 
t P7174, A ſummary Anfaer to the whole, (p. 72, &c.) 
—The ernment of the World entirely in Cs 
Hands, (p. 72.)— His Providence extends to all the 
leſs, and therefore much more to all the greathy. Con- 
cerns of the intellectual Syſtem, (p. 7375, — And 
as he is an abſolutely peel Being, ſo hie cannot but 
order all things in the 5% Manner, (p. 76.) = And 
as he is immutable, omniſcient, and. all-ſufficient, ſo 
i is 7mpoſſible that he ſhould aller his Plan himſelf, or 
hat any of his Creatures ſhould diſconcert his Schemes, 
P+70—79.)--- And as he is perfectly happy, ſo = 
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muſt be perfectly Pleaſed with his own Conduct, p. 79, 
80.) Nor have we the leaſt Reaſon to doubt the // iſdaam MF 

of his Ways, becauſe we cannot underſtand them, (p. 8, 

g.) - The Fault not im God, but in 28, (p. 81-84.) — 

It becomes us to mend our ſelves, and not blame the 

Hh One ef Iſrael, (p. 85, 86.) for ſupreme Wiſdom 
cannot err, (p. 86.) " 
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EF IN, thro' Divine Interpoſition, an ad kt to 

; DJ the Univerſe ; and yet, this is no cule for | 

Sin, or Encouragement to it; illuſtrated and 

roved: And GO D's Wiſdom and Holineſs in the 

Permiſſion of Sin; and that his Will herein is the 

ſame with his Revealed Will, ſhewn and confirmed. 


In three Sermons from ROM. III. 5, -. ieseh d 
at Sheffield, January 1759. By Samuel Hopkins, A. M. 


| VN. B. Theſe Sermons may be conſideted as an 
| Appendix to the Rev. Mr. Bellamy's Diſcourſes on the 
8 22 of GOD in the Permiſſion. of Sin, lately publiſhed. 


= i 7 Ang are calculated to ſhew the Weakneſs and Ab- 1 
q * FK © furdityof. an anonymous Pamphlet, which has lately 15 
FF 23 +  madeits Appearance, intitled, An ATTEMPT, &c. 
_ . Being a full Anſwer to the Subſtance of faidPamphlet ; 
tho compos'd and preach'd before that made its Ap- 
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VINDICATION 


of he EViſdem of God. in the Per- 
1 le ion of Sin. 


1 


8 


HAT God permits Sin, is plain Fact, 
11 admit of Diſpute, and needs 
no Proof. Or if any ſhould be ſo 
1 tn as to deny the Fact, it may 
be eaſily. proved. For all acknow- 
is e that Sin is in A World; but if God had 
33 interpoſed, and effectually hindered its ever 
coming into the World, it never would have 
been. That he did not interpoſe and effectually 
0 hinder it, is therefore as certain, as that Sin is 
now in the World. And God's not hinderiag 
4 Sin, is what I call his permitting it.— And this 
Fact, that God permits Sin, gives Riſe to this .Y 
F W Qucttion, viz. Is it wiſeſt and beſt, that God ſhould + 
conduct as he does in this Affair? Ne 
1 B Hap 


— 


: _ verns the World, It is often, very often held 


f VTNDTCATION of 


Hap we a fs REP vn 45M View of God's uni- 
verſal Plan, and a perfectly holy Taſte, the whole 


of the divine Conduct towards the intellectual 
Syſtem, of Courſe, muſt appear to us now in 


this World, perfect in Wiſdom, Glory & Beauty; 
as, it 1s acknowledged, it will, to all holy Beings 


at the Day of Judgment. But as the evil and 


dreadful Conſequences of Sin to us at preſent 


engroſs our Attention, and the Good to be bro dt 


out of Evil, how great ſoever it may be, is al- 
moſt entirely out of Sight, to be ſure, to the 
Generality of Men; and not at all ſuited to 
pleaſe a vicious Taſte, were it in ever ſo clear 
View; it is no wonder if it be very difficult to 
bring a guilty apoſtate World to think well of 
the divine Conduct in this Affair. And yet if 
we once conclude, that the holy One of Iſrael 
has not done what is moſt for his own Glory, 


nor what was wiſeſt and beſt to do; we muſt 


inevitably give up the abſolute Perfection of the 
divine Nature, which will overturn allReligion 


by the Roots. 


To ſay, © that ſecret Things belong to God, and 


<6 we ought not to think of this Part of the cl. 
_ * vine Conduct; nor is it our Duty to believe 


« it to be wile, or to acquieſce in it, as ſuch;“ 
will not ſatisf/ a pious, judicious Mind. In- 
deed, were it a ſecret Thins, and had we no Evi- 


dence of the Fact, it might juſtly. put an End to 
all our Enquiries. But God's permitting Sin 


is in Truth no ſecret Thing. It is revealed, it is 
as open and manifeſt as that God made and go- 


my 


God's Wiſdom in permitting SIN. 3 


up to our View in the holy Scriptures, by God 
hlimſelf, on Purpoſe that we might think of it. 
And it is acknowledged on all Hands, that it 1s 
our Duty to ſearch the Scriptures, and take ſpe- 


cial Notice of what we find written there, and 
® meditate on every Part of the divine Conduct 
therein keld forth. to our View; ſince the whole 


s calculated and deſigned for our Inſtruction. 
2 Tim. lil. 16, —And as it is an acknowledged 


Fact, that God has permitted Sin in Millions of 


Inſtances, from the Beginning of the World to 


this Day, and will continue to do ſo thrô eternal 
Ages; ſo there. is no avoiding a View of his. 


Conduct, but by the greateſt Stupidity, or ſnut- 
ting our Eyes in the moſt obſtinate Manner.— 
Nay, this will not do it; we cannot but think of 


it ſometimes in this World, and ſhall for ever 


think of it in the World to come. And we 
muſt approve or diſapprove ; for it is ſo inte- 
reſting an Affair, that we cannot ſtand Neuter. 
If we diſapprove now, and for ever; we cannot 
acquieice in God's Ways in this World, nor join 
the heavenly Hoſts at the Day of Judgment, in 


= ſaying, Amen, Hallclyjab! And God, of Neceſſity, 


muſt look upon us as Enemies to him, and 
 Male-Contents in his Kingdom, and treat us ac- 
cordingly. It is therefore of the laſt Importance 


that we approve.—But if God's Conduct is not 


wile, it is not our Duty to approve of it. Ra- 
ther we ought to be ſorry, and lament, that God 
has done as he has: Which would ſuppoſe 
him to be to Blame : Which would imply that 
he is not an abſolutely perfect Being. And if 
B 2 ſo, 


4 A,VIinDICATION N 
ſo, he is not God. And if there i is no God. all 
Religion is overthrown. Therefore we muſt 
believe the divine Conduct to be wiſe. But 
how ſhall this Belief be obtained ?—Firftly and 
chiefiy by an implicit Faith in the abſolute Per- 
fection of the divine Nature. Which ecendy, 
may be ſtrengthned, by a View of the Wiſdom 
of ſuch Parts of the divine Conduct as we | | 
can more fully comprehend. —Which—T; hirdly, 3 
may be ſtill more confirmed by right Views of 4 4 
the true Nature of God's univerſal Plan.— All Y 
theſe T have endeavoured to lead my Readers to Y m 
attend unto, in my Sermons on the Wiſdom of Þ 


God in the Permiſſion of Sin. 5 JF 1 
AnD had the Author of the Attemp! carefully } th 
attended to the Subject, as I had ſtated it, and . C 
entered thoroughly into my Reaſonings, Iſhould 
naturally have been led to review the whole, and E 
to retract or confirm, as Light and Truth ap- d 
peared. But this he has not done; but rather, rx 
to uſe his own Words, according to s pro- 
teſſed Deſign, he has exerted himſelf to the ut- 8 
moſt to ſet out the Doctrine, © if poſſible, in al! in 
its Horror & Deformity.“ (p. 8.) So that What 
I have to do, is to take off this il] Dreſs, and ti 
array it in its native Beauty : that the divine tl 
Conduct in the Permiſſion of Sin may not be t 
blaſphemed by ignorant and wicked Men thro Cl 
his Means; and the moral Rectitude of the di- * 
vine Nature iven up, to the Subverſion of all b 
Religion. Nor ſhall any thing in his Piece that h 
| needs an Anſar, paſs unconſidered. 1 


"IXETION 


God's Wiſdom in permitting S18. 
9 SEF 
Several Particulars, wherein the Author of the 
A SERMONS on the Wiſdom of God in the Per- 


miſſion of Sin, and the Author of the ATTEMPT, 
are agreed. | 


"TE ſhould always exactly ſtate the Point in 
V Controverſy before we begin to diſpute. 
XZ Wherefore let us ſce how far this Author agrees 
with us; that the Point of Difference may be 
made to ſtand out in clear View. And 
1. Wr agree, that Sin is in the World, and 
that dreadful have been the Conſequences for 
above 5000 Years : And it is likely to iſſue in 
the eternal Ruin of great Multitudes of God's 
Creatures. | 
2. Wr agree, that Sin is the very worſt of 
Evils in its own Nature, and it naturally tends 
to evil, and only to evil; to diſhonor God, and 
ruin the Syſtem. 

3. Wx agree, that the eternal Ruin of ſuch 
great Multitudes of God's Creatures, conſider'd 
in it's ſelf, is an infinitely dreadful Thing. 

4. Wr agree, that all the Sin and Miſery, 
that has, or ever will take Place in the Syſtem 
thrò eternal Ages (how infinitely dreadful ſoever 
the whole muſt appear to one who has a perfect 
comprehenſive View of it all at once) even the 
whole lay open, full and plain to the divine View, 
before God created the World. And that he 
had as full, perfect and lively an Apprehenſion 
of it, before he began to create, as he ever will 
have to eternal Ages. 

B 3 5. We 


6 A VinvDicaTion of 


. Ws agree, that, if God had pleaſed, be. 
could have hindered the Exiſtence of Sin, and 
cauſed Miſery to have been forever unknown in i 
his Dominions, with as much Eaſe, as to have | 
ſuffered Things to take their preſent Courſe. | 


6. We agree, that God knew with infallible 
Certainty, that Things would take their preſent *# 
Courſe, and iſſue as they will iſſue, in the eter- A 
nal Ruin of Millions, unleſs he himſelf ſnould I | 
interpoſe, and effectually hinder it. 


£ 


7. Wx agree, that God did, as it were, and 1 | 
by, and take a perfect View of the whole Chain F | 
of Events, in which his Honor & the Good of his = - 
Creation was infinitely intereſted : and in a full 
View, and under a moſt livelySenſe of the whole, | Ft; 
did deliberately forbear to interpoſe effectually 
to hinder the Introduction of Sin into his World, 
when he could have hindered it, as eaſily as not. | 


8, WE agree, that Angels and Men, were | | 
under the greateſt Obligations to love and obey # 1 
God, and were left to their own free Choice: 
and chat God was not obliged, in point of Juſtice, ; 
to do any more for them than he did: And 
that the whole Blame lies at the Creatures Door: 
and that God is righteous in puniſhing his ſin- 
ning Creatures, according to the Declarations 
f his Word. —All theſe Particulars I had aſ- 
ſerted: None of them has he denied Nor 
Goes it appear that we differ in any of theſe 

Things. 
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Gods Wildom in permitting Six. 7 
SEC T1; Ne. 
The grand Point in Controverſy exactiy ftated. 


FT\HE grand Point of Difference is preciſely 
4 -this—*< J believe that the infinitely holy 
and wiſe God, in every Part of his Conduct, 
relative to the intellectual Syſtem, does that 
„ which is really wiſeſt and beſt for him to do; 
„ moſt for his Glory and the Good of theSyſtem, 
in the whole; and therefore, that God's pre- 
„ ſent Plan is, of all poſſible Plans, the beſt; 
e moſt for his Glory and the Good of the Syſ- 
„tem.“ 
X Attempt believes, that ** God 1s not obliged to 
do, and that in fact he does not do, that which 
dis moſt for his own Glory, or moſt for the 
Good of the Syſtem ; and is fully perſwaded 
that the preſent Plan is ſo far from being the 
. & © belt, that it had been infinitely more for the 
Glory of God, and Good of the Syſtem, if 
Sin had never happened.“ | x 
= -In theSermons he objects againſt (p. 104, 10g.) 
it chad been ſaid, that . from the Perfections of 


On the Contrary, the Author of the 


the divine Nature alone, we have ſuch full 
Evidence, that he muſt always act in the wiſeſt 
* and beſt Manner, as that we ought not in the 
leaſt to doubt it: — Before the Foundation 


p „ of the W orld, this Syſtem now in Exiſtence, 


Land all other poſſible Syſtems, all equally lay 
<< open to the divine View, and one as eaſy to 
* Almightineſs as another: He had hisChoice ; 
he had none to pleaſe but himſelf ; Beſides 

eh 
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« him there was no Being: he had a perfectly 


„good Taſte, and nothing to bias his Judg- | 4 } 
«© ment, and was infinite in Wiſdom : This he 4 


ce choſe : and this, of all poſſibleSyltems, there- 


“ fore was the beſt, infinite Wiſdom and perfect a 


„ Rectitude being Judges. N 


Bur the Author of the Attempt eſteems this : | 
Reaſoning quite inconcluſive, as it proceeds on 


a falſe Hypotheſis. © A Fallacy,” he ſays, to 
"ſuppoſe that God © muſt neceſſarily always will 
and do that which is moſt for his own Glory.” 
A Point he does not believe, <« that in fact he 
always does” or that © he is obliged to.“ He 
thinks it plain in the Works of Creation, that God 


has not done what would have been moſt for his 


oven Glory, and that he might have done much 


better. Which emboldens him to argue, that 
in the Works of Providence, he did not mean to 
do his beſt. (p. 12, 13.) And he attempts to 


prove at large by g Arguments, that it had been 
much better, in the whole, more forGod's Glory 


and the general Good of the Syſtem, y Sin and 


Miſery had been for ever unknown. (p. 20,— 


24.) And if it had been better for God to have 


hindered Sin, it was not wiſe in God to per- 
mit it. 


0 that this is the fundamental and moſt | 
eſſential Point of Difference, and that on which | 


the whole Controverſy, between him and me, 
turns, viz. Whether the whole, and every Part of 
the divine Conduct, be agreable to infinite Wiſ- 


 dom.—Or, in ther Words, Whether God means | 


in jpe whole, and every Part of bis Conduct, to do 


— 


that | 


3 that which he knows to be for the beſt, moſt for his 
2 and the Good of the Syſtem, on the whole, —— 
TP For we both agree, that God always knows hat 
| J is for the beſt, and never acts under Miſtake.— 


= be/t, in the whole ? For if he does, the grand 
miſſion of Sin is demonſtrated. —And it is in vain 
to raiſe Objections againſt that which infinite 
Wiſdom knows to be beſt.— It is proud & arro- 
gant, tis impious and blaſphemous, for a Worm 
of the Duſt to take up, and diſpute againſt his 
Maler. Jai. xlv. 9. Rom. ix. 20. 


SE C IF Q:N;. 


r 


} 
, 


Re&itude, always conducts agreably to his qwn 
moſt glorious Perfections; that is, in the moſt 


this Caſe. 


1 


— . ABC. cd ws. r EEE. corona. na: 


Y miſſion of Sin was an infinitely important 
Affair. And, indeed, conſidering it in all its 


important. Affair, that God ever had to decide. 


World, & the Welfare of the whole humanRace; 
the Honor of God was infinitely concerned in 
the Affair; yea, the very Life of God's. own Son, 
did, as it were, lie at Stake: for if Sin was per- 


n 


— 
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5s that the only Queſtion really is, I hether Gd 
5 always means to do, what be 3:.nows to be for the 


Point is proved. The Wiſdom of God in tbe Per- 


Cad, who is a Being of infinite Wiſdom andi perfabt 
wiſe, Gol and perfect Manner. Run. in 


E are agreed, that this Affair of the Per- 8 


Conſequences; ; there, perhaps, never was a more 


It involved in it the Welfare of the angelic . 


mitted, 


” 
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mitted, the Son of God was to die. That if 
God ever thoroughly conſidered and weighed 
any Affair whatever, no doubt, he did this.— 
And if ever he was concerned to act accordin 
to his beſt Judgment (if I may be allowed to 
uſe ſuch a Phraſe) in any one Caſe, no doubt he 
was in this. And if God is an abſolutely per- 
fect Being, it was ſimply impoſſible, that he 
ſhould conduct, in this infinitel} important 
Affair, contrary to the Light of his own Mind, 
and the joint Declaration of all his PerfeRtions, 


infinitely'to his own Diſhonor, and e (Ho | 
out 


the Damage of the Syſtem, abſolutely wit 
any Motive ſo to do; yea, againſt infinite Motives 


to the Contrary. Nay, to ſuppoſe, that God would 


deliberately and voluntarily, abſolutely without 
any Motive, ſuffer his Creatures, his own Crea- 
tures, to fin ; when he knew it would be, in the 
whole, infinitely better for him to hinder it; is 
in the moſt bare-faced Manner to give up the 
moral Rectitude of the divine Nature. 

Dip the Inhabitants of Heaven view the di- 
vine Conduct in the Permiſſion of Sin, in this 
blaſphemous Light, and firmly believe God to 
be ſuch a Being, in Stead of crying, Holy, holy, 
holy, is the Lord of Hoſts, the whole Earth is Fig 
of his Glory, as they did when God gave up Iſrae 


of old to Blindneſs of Mind and Hardneſs of 


Heart (Jai. 6.) They would rather fink down 

into amazing Grief, and fill all Heaven withloud 

Lamentations. 

_ Ay Saints on Earth, inStead of finging their 

ancient mode Song, The Lord reigneth, * 
I be 


c OOO. 
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the Earth rejcyce; let the Multitude of Mes be glad 
thereof ; might rather, if theſe Things were fo, 


| with the captive Jews, hang their Harps on the 


Willows, put on Sackcloth, fit down in Sorrow, 
and refuſe to be comforted. 

A firm Belief of the infinite Wiſdom and per- 
fect Rectitude of the divine Nature and Govern- 
ment, is eſſential to the very Foundation of all 
true Religion: For it is the very Reaſon of our 
Love to God, of our Joy in him, rejoycing in 
his univerſal Government, acquieſcing in all his 
Diſpenſations, even thoſe which we. cannot un- 
derſtand, and of eur chearful Obedience to all 
his Commands. If therefore we give up this 
Belief, we mult give up all Religion : and ſhall 
be in-as bad or worſe Condition than if we be- 
lieved there were really no God at all. 1 

Ap this Doctrine of the Wiſdom and Recti- 
tude of the divine Government 1s allo the ver 


Foundation of that Doctrine plainly taught in 


Scripture, and univerſally believed by all Chriſti- 
ans, viz, That at the Day of Judgment the 
Righteouſneſs of all God's Ways will be made 
manifeſt to all the World, and the Wiſdom of 


all his Conduct cleared up before the intellectual 


Syſtem, to God's everlaſting Honor, to the Joy 
of all holy Beings, and to the eternal Confuſion 
of all God's Enemies. (Jude 15.) For then will 
the Lord come with ten thouſands of his Saints, to 
execute Judgment upon all, and to convince all that 
are ungodly among them--of all their HARD SPEE.- 
CHES, which ungodly Sinners have ſpoken againſt 
hin.—But if God's Ways have not in fact been 

| | wile 


” 
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wiſe and good, they cannot, at the Day of Jude- | 
ment, when all Things will be bro't toLight, ap- 
pear to he ſo If God has done wrong (Heaven N 
. forbid the Blaſphemy !) all the World will know 
it then. And if God has deliberately and volun- 
tarily acted contrary to his better Judgment, in 
this infinitely-importantAfﬀair of the Permiſſion | 
of Sin, abſolutely for no good End at all, and abſo- | 
lutely without any Motive, it will then appear be- 
fore the Eyes of Angels, Men & Devils, to God's | 
eternal Reproach, to the eternal Grief of all his 
Friends, and to the eternal Triumph of all his 
Enemies, whowwill be glad to ſee the Being, they 
molt of all hate, fall undef Blame, as well as 
themſelves. 

Ir this were the Caſe, it would be (for aught 
I can ſee) more for God's Honor, that there 
never ſhould be a Day of Judgment, and that 
the Truthof things — . come to Light. 
Vea, it had been better if God had never made 
the: World. 

Axp now does the Author of the Attempt in 
er Ded believe all this horrid Blaſphemy; 
that he ſhould blame me ſo much, for being ſo 
confident, that all God's Conduct is wiſe 5 
good; and his preſent Plan, of all poſſible Plans, 
the beſt For, Why ſhould he bras me 10 
much for my Belief, unleſs he is IM: in the | 
| Belief of his own Scheme * | 


LENA 


A 


A 


A Driarocus between A. the Author 
of the ATTEMPT, and B. the Author 
of the SRERMarxs on the Wiſdom of 
God in the Permiſſion of Sin. 


No. I abhor all this Blaſphemy with all my 

Heart. I firmly believe that all the divine 
Conduct is * good, right, beſt“ - Right in 

Matter, Manner and Aim”---the Reſult of “ ſupreme 

Wiſdom, which cannot err.”--- But I affirm, that Sin 

is „ no Part of God's Scheme; but a Device of the 


Devil.“ -- God's original Scheme was to have all 


holy and happy.”--- The Devil has diſconcerted it by 
his Rebellion, and God is heartily grieved.---Did I 
believe the preſent Scheme to be God's, I ſhould 
te think it extremely dangerous oppoſing it; and that 
e it would argue the higheſt Vanity, Arrogance and 


% Impiety.” (p. 13, 14, 15, 16, 24, &c.) 
B. Ir by Sin not being God's Scheme, but the 


Device of the Devil,“ you mean, that God did not 
voluntarily permit Sin; but that the Dev: brought 
it in, in Spite of all that God could do to hinder him; 
why do you maintain, that God did not mean to do, 
in this Affair, what he knew was 10% for his exon Glory? 
For according to this, God exerted himſelf to the 
utmoſt, to ſecure his own Glory, and the Good of the 
Syſtem too; and would have obtained his End, had 
not his almighty Power been overmatch'd by the 


Devil. This therefore cannot be your Meaning: 


unleſs you would be inconſiſtent with your ſelf. 
| e | | Ix 
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Ix you only mea that the Devil ſinned, and not God; 
I grant it. But the Queſtion ſtill remains unanſwered. 
Pray, therefore, tell me, why did the infinitely wile 
and almighty God permit ſuch a glorious Angel, as 
Satan once was, ever to deviſe ſuch Miſchief ? ever 
to perpetrate ſo ſhocking a Deed ? a Deed pregnant 
with infinite and eternal Woes !---Pray, tell me plain- 
Jy, did God act wiſely in this Affair, or did he not ?--- 
He had ſome End in View, or no End. Not no End: 
for that would reflect upon his Wiſdom.- If ſome 
End, it was a good End, or a bad one.---Not a bad 
one: for he is a moſt perfect Being. Therefore it 
muſt be a good one. That is, when God determined {Wor h 
to permit Sin, upon a full View of the whole Affair, W A 
he knew it wiſeſt and beſt, to permit it- i. e. he knew, 
that that Plan, in which ſo much Sin_and Miſery Nhe 
ſhould take Place, would be better, in the whole, than Rad 
a Plan in which Sin and Miſery ſnhould for ever be MW: 
effectually prevented by his conſtant Interpoſition. 
And if he knew this to be the beſt Plan, it was doubt- | 
Jeſs his “ original” Plan: for an infinitely, wiſe and B. 
perfect Being, who“ cannot err,” would originally he c 
chuſe, what, upon the whole, he knew to be the beſt. + ent 


A. Tis is what, I conceive, I have a Right, as ]W<<t) 

a Man, and a Chriſtian, to oppoſe.” (p. 4.) It is a he! 
mere Fallacy” to pretend, “that the preſent Scheme WW" ©* ! 
is moſt for the Glory of God; becauſe he muſt ne- ntinj 
ceſſarihy always will and do that which is moſt for his A, 
own Glory.“ I think you much to blame for being en 

| | ſo Wood 

—_ 4 P * — W 


I his is not a Point peculiar to calviniſtic Divines ;* but of 
dlklZzs ſtrongly aſſerted by Men of Learning in general. It Wc ſat 
„the Author and Governour of the World be infinitely Wc an 

perfect, then of all poſhbleSyſtems he hath choſen the 

4 beſt,” . That is, theSyſtem in which the greate! 
« Quantity of Happineſs & Perfection obtains, that can 
« in the Nature of things take Place.” —“ This is the | 

joint Doctrine of Reafon and Revelation.“ Dr. Tarn 
bull, Chrif. Phil. p. 35, 47- 8 N 
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* : 

o « poſitive.” For my Part, I do not believe, &“ that 
Jod does in Fact, or that he is obliged to do, what 
s moſt for his declarative Glory.“ (p. 12, 13.) And 

can prove by a Vafiety “ef Arguments, that it had 
been better, infinitely better, infinitely more for the 
onor of God, and Good of the Syſtem, if Sin had 
1ever been. (p. 19, 24) | 


B. War !---plainly contradict yourſelt ſo ſoon, 
y Friend !---However ,---pray, do gi:ze me an In- 
tance, wherein infinite Wiſdom ever erred; and 
vherein God did not do what was on the whole moſt 

or his own Glory.. 


A. IT is plain God might, have made the World 
nuch better than he did: AndHf after he had made 
he World, he had hindered- the Exiſtence of Sin, it 
had been infinitely more to his Honor, and to the 
300d of the Syſtem. (p. 12, 13. compared with p. 

' W0,---24.) 1 1 4) | x 

B. Pray, how then do you think, the whole of 
he divine. Conduct will appear at the Day of Judg- 
nent? If not only his Works of Creation are de- 
ective; but if, in this infinitely important Affair of 
he Permiſſion of Sin, God has done what he knew 
as not for the beſt; permitted Sin, when it had been 
nfinitely better, if he had hindered it. ; 


A. I Au of the Opinion, that, at the Day of Judg- 


1 — 8 — cz - 


— — e -- #4 
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— 


g nent, all God's Works and Ways will appear to be 
ſo Food.” © Full Day will be then poured on all the 
Ways and Works of God; to the unſpeakable Joy 
ut 


* of thoſe, who now heartily acquieſce in the Diſpen- 
* fations of fupreme Wiſdom ; and humbly admire 
and adore, where they cagnot fully comprehend.” 
p. 31.). For I firmly believe, that all the divine Con- 
udt is the Reſult of “ ſupreme Wiſdom which can- 
joterr.” (p. 14. c 
B. DzaR Sir, what do you mean ?--- All the divine 
onduct the Reſult of . fupreme Wiſdom which can- 
1 C 2 not 
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not err,”---So that 4e all his Works and Ways will 
bear the Light of full Day.“ - And when brought into 


the cleareſt View, Will appear to be the Diſpenſati- W 


ons of ſupreme Wiſdom,” worthy to be * heartily 
acquieſced in” by all wiſe and holy Intelligences, with 
© unſpeakable Joy.”---Altho' they all will fee in the 
cleareſt Light, that God has made and governed the 
World in ſuch a Manner, as he himſelf knew was not 
for the beſt, not moſt for his Glory, nor moſt for the 
Good of the Syſtem !---What ! will all holy Beings 

at the Day of Judgment, think it 2%, that God has 
not done bet! and wiſeft, that he has counterafted his 
FViſdim I And moſt glorious, that he ſhould do what 
he knew was not maſt for bis Glory, and for the Good 


ot the Syſtem ! And humbly “ admire and adore” his 


acting contrary to his own infinite Wiſdom, Holineſs 
and Goodnels, as firmly believing this was the Reſult 
of e ſupreme Wiſdom which, cannot err !”---Pray, 
explain yourſelf on this Point, 


A. WHAT I fay, is really true. Supreme Wil- 
dom cannot err.“ So far as God has been con- 
«cerned in the Tranſactions of the Syſtem, they muſt 
"<< be good, right, beſt.” But“ Sin is no Part cf 


God's Scheme, but a Device of the Devil.” (p. 14, 


. 


16. 5 
5 VR well, Sir.---And do I underftand you 
now ?---Do you really mean, that God in permitting 
the Devil and other wicked Beings to do as they do--- 
that God in this has done what was indeed.** good, 
_ right, be“ 2---For if God's Conduct is but approved 
at (you may condemn the Devil as much as you pleaſe) 
my Point is gained the i iſdom of Gd in the Permiſſion 
of Sin is acknowledged.--Pray, ſpeak plainly, ---- ' 
A. IxpzeD, Sir, 1 do doubt, whether God does 
« in Fact, and therefore whether he is obliged to do, 
« what is moſt for his declarative Glory.“ (p. 13.) 
And 1 do believe, it had been infinitcly better if Sin 


1} d b . 20,24. ” 
| 4 never been (p. a * 4. B. Wur 
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B. Wur then do you profeſs firmly to believe, that 
the whole of the divine Conduct“ is good, right, 
belt” ? And that“ ſupreme Wiſdom cannot err”? 
Aid that “all the-divineDiſ; enſati.o: s are to be heartily 
acquieſced in, as being ſup:emely wile”? (p. 14, 3t.) 
How can theſe Things be conkittent ? | 


Hap you, Sir, juſtified your Maker, fully acknow-. 


ledged the Miſdim of God in the Permiſfem of Sin; and 


wherein my Solutions of Difficulties appeared to you 
not ſuflicient, had you given better; ſtill endeavour- 
ing to juſtify the Ways of God to Men, and to affiit 
the People of God in their Belief of the Wiſdom of 
all the diviae Conduct; and fo to animate their Love, 
and quicken their Obedience; you had merited the 
Thanks of the Public, and the Love of all pious Peo- 
ple, and might have been approved of even in Hea- 
ven.--:But do you think, Almighty GOD will bz 
pleaſed, to have his Conduct in the Permiſſion of Sin 
diſputed againft, and ſet in the“ molt horrible, de- 
formed Light poſſible, by one of his own Subjects, 
who ought to love him, approve of all his Ways, and 
plead his Cauſe, in this revolted World! Or do you 
expect, that the Friends of God in Heaven or Earth, 
will be ſuited with your ATTEMPT) who are all 


uni ed in believing concerning God, as it is written 


in Deut. xxxii. 4. He is the Rich, his Merl is perfect. 
For all bis Ways are Judgment : a Cd of Truth, and 
without Iniquity, juſt and right is be ! | k 
A. WHETHER what I have publiſhed, is conſiſtent 
or no, 1 ſhould be extremely glad of a Reply to my 
Objections. (p. 30.) f 


B. A FULL Reply to almoſt all your Objections has 


been already given: partly in Mr. Edwards on Liberty, 


partly in My Sermons on the 1/i/2;m of Gad in the Per- 
miſſion of Sin, and ſtill more fully in Mr. Hopfins's 
der mens on Rom, iii. 5,8. to which you may be 
referred, | 5 


C 3 A. Bur 
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A. Bur there is one Argument, on which I lay 
great Weight. Yea, on which 1 build my whole 
Scheme, viz, that as God does not in Fact, ſo he 
is not obliged to do, what is moſt for his declarative 
Glory.”---An Argument you have nont of you an- 
ſwered. I have expreſſed it in theſe Words, viz. ' 

Ir is allowed by all, that God is infinite inPou er, 
and that Space is infinite. Now here is evidently 


„Room for endleſs Diſplays of divine Glories. In | 


no definite Period of Time ; in no given Quantity 
of Space, can there de a full Diſcovery of God's 
* Glories ; becauſe they are abſolutely infulite. And 
„ therefore may we not with the utmoſt Safety affirm, 
there is not now ſuch a Diſplay ? We know there 
is act à greater Diſplay of God's various natural 
„and moral Perte&tions, than ſeven thoufand Years 
ago: for there are nowMultitudes of rational Beings, 
* which then were not; and an Infinity of other 
& Obvjetts; in which are ſurpriſing Manifeſtations of 
. ** Wildom,: Power and Goodneſs, &. Had God 
been obliged ta make as great Diſplays, as he could, 
© of his Ferfections, he muſt from Eternity have pro- 
e duced into Exiſtence all poſſible Beings ; the Con- 
„ trary of which is evident.” And may we not be 
naturally led from this to doubt, whether God has 
„ fo much Glory from the Things which now exilt, 
ns he might have had? Eſpecially when we conſider 
„ the obvious Defects and Blemiſhes there are; and 
can eaſily imagine how theſe might be corrected by 
infinite Wiſdom.” (p. 13.) 
B. Tur, Sir, we have none of us anſwered this 
Argument. Nor did we expect it would be uſed by 
auy in this Country, as I believe it never was before. 
It has often been uſed by profeſſed Atheiſts, in other 
Countries ; who, from the pretended Defects of the 
natural World, have argued that it could not be the 
Work of an abſolutely perfe& Being ; and fo that we 


* . have no Evidence that there is ſuch a Being. And 
1 | e 
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it has been abundantly anſwered by ſome of the moſt 
learned Writers in our Nation, in their Attempts to. 
eſtabliſh the Belief of a God, i. e. of an abſolutely 
perfect Being. n 


SUFFER me, Sir, to give you two or three thorr 
Extracts out of Dr. Cudworth's intellectual Syſtem, where, 
writing in Confutation of Atheiſm, he ſays, © Their 
« fir/t Objection is againſt Providence, as to the Fabrick 
« of the World, from the Faultineſs of the Mundane 
& Sy/tem, intellectually conſidered, & in order to Ends; 
&« quia tant4 flat predita Culp4 ;, that becauſe it it ſo ill- 
te znade, therefore it could not be by a Gd. Where 
« the Athei/t takes it for granted, that whoſoever aſſerts 
ce a God, or a perfect Mind, to be the Original of all 
« Things, does therefore ip facto ſuppoſe all Things 
« to be well made; and as they /puld be. And this 
ec doubtleſs was the Senſe of all the ancient Theolagers. 
(p. 875, )---A3 in ſome modern Therifts, who pretend 
to ſolve the Difficulty by faying, “ quia Deus ngn tenetur 
ad optimum, 'becamſe God is no where bound or obitged to the 
b:/?,” he thews the Abſurdity of their Scheme. p. 873, 
&c.---In p. 874, he ſays, God 4s---an- impartial 
« Ballance---weighing out Heaven & Earth, and all the 
„Things therein, in the molt juſt and exact Propor- 
tion, and not a Grain too much or too little of any 
& thing. Nor is the Deity therefore bound or ebliged 


to do the 5%, in any Way of Serviltty, much leſs by 


« the Law and Command of any Superior, but only 
by the Perfection of its own Nature, which it cannot 
ot pollibly deviate from, no more than unged itſelf. In 


% Conclu/ton therefore, we acknowledge the Athei/ts . 


Argument to be thus far good; that if there be a 
God, then of Ncceſſity muſt all Things be well 
% made; and as they ſhould be; and vice verſa, But 
no Athe;/t will ever be able to prove, that either the 
„ whole em of the World could have been better 


* made, or that ſo much as one thing therein is made 
( inepily.“ ' 4 1 N 4 


AND 


* 
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AnD having ſpent ſeveral Pages in anſwering various ral 
Objections of ather/tical Writers againſt the Works of tha 
Creation, & Providence, he concludes the whole (p 899.) * 
in theſe Words. And now having fully confuted $6.0 
e all the atheiſtical Grounds, we confidently conclude, ey 
% that--- there is one only necgſſary Exiſlent, the Cauſe vas 
of all other Things; and this an abſolutely perfect * 
« Being, -infinitely good, wiſe, and powerful; who ul 
* hath made all things that were fit to be made, and 50 
« according to the % I/7/dom, and exereiſeth an exact My 
« Providence over all.” Thus far Dr. Cydworth. * * 
Ax p this doubtleſs is the Belief of Chriſtian Divines Fe 
in general, of whatever Denomination. To be ſure % 
Dr. Mhitby is full in it, Theſe are his Words, “ As be 
it would be in us an intolerable Piece of Inſolence 1 
<« to ſay, againſt the plaineſt Declarations ot the Scrip- 
© 7ure, that God did not in Wiſdom make the World, 
| - © beeaule we are not able to diſcern the Wiidom ot 70 
all things framed in it; fo muſt it be an equal In- W 
|. s folence in us to ſay, God doth not act in the pre- u 
| « ſerving it, and in the ordeting of Affairs in it, ac- k 
| © cording to the Meaſures of true Goodneſs, becauſe 0 
| ? © we---cannot dive into the Reaſons of his Diſpen- 0 
e ſations.” Ste Dr. Mbity's Diſcourſes, IId Edit. - 
p- s. | 
4 © To which Jet me add a ſhort Extract but of Dr. 
| Turntull's Chriflian Phileſeply, p.35. + The Creation of , 
= e an all- perfect Mind mult be thelmage of it's Creator; 
| | and therefore it mult be perfect, it muſt be choſen } 
| | « by infinite Wiſdom and Goodneſs as the moſt per- p 
' « fect Syſtem, that is, the Syſtem in which the greateit WW ; 
2 


= 7 « Quantity of Happineſs and Perfe tion obtains, that 
l © can in the Nature of things take Place; and this 
„being the Caſe, all the ſeeming Imperfections and 
« Evils in it, are ſuch only in a partial, View; and 
with Reſpect to the whole Syſtem they are Goods.“ 

Fe, Mr. Chubb himſelf, tho' juſtly numbered a- 
mong infidel Writers, had juſter Notions of God's mo- 
| | | Is. ele hogs © i 
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ral Character, than to think, that God might do better 
than he does. Theſe are his Words, „I ſhall take 
<« it for granted, that God is, and that he is neceſſarily 
“an immenſe, eternal, all-knowinz, all- powerful, a 
« ſelf-ſufficient, and an unchangeable Being. This 


„ being allowed, from hence it will follow, that as 
God is always capable of doing what is moſt wzrthy 


&« and valuable, in it ſelf, and which in the Nature of 


ee things, is right, good, bet and fiigt to be done, ſeeing - 
© he knows wherein the Goodneſs, Fitneſs, and Va- 


« Juableneſs of every Action lies: So he always will 
& aft thus, becauſe right, good, fit, &c. are ſo 4-0, 
© beautiful, and excellent in themſelves ; and are fo 
6 preferable, in the Nature of things, to their Con- 


„ traries, that they always will afford a proper and 


& ſufficient Motive, &c,” Tradts, p. 252. 


Bur to come to a more particular Conſideration of 
your Argument, the grand Argument on which your 


whole Scheme is built; yea, the only Argument you 


uſe, to prove, that God might permit Sin, altho' he 
knew it was not for the beſt; not moſt for his Glory, 
or the Good of the Syſtem : and that therefore we 
can have no Certainty that he would net, from the ab- 


ſolute Perfection of his Nature,---And this, in a few 


Words, is the Sum of it. 


GOD in the Wark of Creation has not dine his bet, but 


might have done infinitely better. If this be fo in one In- 
flance, it may in another ,---Therefore we can have no Aſ- 


ſurance, from the abſolute Perfection of the divine Nature, 
that God means to do what-1s beſt in his Worts of Provi-. 
dence ; but have Reaſm % think be might have done infi- 
r | 3 
WELL, if it be really ſo, that God does not mean to 
order the Affairs of the Univerſe in the beſt Manner, 


I have, had too good an Opinion of God, and have 


put too much Confidence in him. And I muſt learn 
tor the Lime to come to have lower Thougbts of 
bu; ++ 4s | G 
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God, and higher Thoughts of my ſelf. I muſt begin 
to think my ſelf a ſuitable Judge, io ſet up and cenſure 
God's Works and Ways, and point out wherein he 
might have done better; not in the leaſt ſuſpecting, 
that God is wiſer and better than 1 am, and more able 
and willing to order Things tor the beſt z or inat it 


favours of Arrogance and Pride, for a Worm of the 


Duſt, to fay to the infinitely wiſe God, - In This, 
&« O Lord, and in That, thou mighteſt have done 
„better. Had 1 been at thy right Hand, chief Di- 


rector, I could have laid a Plan for a better natural 


„World, and for a better moral Syſtem.”----Not 
once imagining, that God may have wiſe Reaſons for 
all his Works and all his Ways, which lie beyond my 
Reach. But rather confident, that he had no good 
Reaſon ; becauſe I ſee none. Wherefore I may ven- 


ture ſafely to cenſure, as unwiſe, any Steps of divine 
Providence, the Wiſdom of which I do not fee. And 


ſo, the more blind I am to the Wiſdom of the divine 


Ways, the more Faults I may find, and the more fully 
point out the divine Errata.--And fo, God muſt no 


longer be eſteemed as always acting agreable to in- 


finite Wiſdom ; becauſe I cannot ſee it; and, in the 


Vanity of my Mind, am entered into a Way of thinking 


and reaſoning, that is the Reſult of the greateſt Folly, 


and pregnant with the groſſeſt Blaſphemy. | 


| 4 cl Wilks 
A MORE particular Anſwer to Jour Argument Js, 


Sir, I humbly conceive, really needleſs. For if I can 
imagine, to my own Fancy, a better. natural World, 


and a better moral Syſtem ; yet, as I do not know. 


that my own Imaginations are right I have not the 
leaſt Reaſon to call in Queſtion * he Wiſdom of the 
divine Conduct; unleſs I put more Confidence in my 
Imaginations, than in **ſupreme Wiſdom which can- 


not err.“ But you expreſly own, that you “ cannot 
pretend to prove to a Demonſtration, that the preſent 
Scheme is not the beſt,” (p. 5.)---And merely becauſe- 

I cannot ſee the Reaſon and Wiſdom of God's Works 


and 
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and Ways, at once, to doubt, whether God has acted 
ſo wiſely as he might have done, juſt as if he might 
not have good Reaſons in View, which never entered 
into my Mind, becomes me, neither “ as a Man or a 
Chriſtian.” We, who do not ſee the whole of God's 
univerſal Plan, nay, not the millionth Part of it, are 


not in a Capacity to pronounce it a bad Plan. It be- 


comes us rather to put an implicit Faith in the di- 
vine Wiſdom ; and to believe it to be good, becauſe 

it is'God's.---1 a little wonder, Sir, how you dare ſo 

freely cenſure the Works and Ways of God, your 
Maker and final Judge | 8 Ta 


A. „ CovtD it be made appear, that the preſent 
Scheme is Gods, I readily own it would be extreamly 


dangerous oppoſing it: And argue the higheſt Va- 


og nity, Arrogance and Impiety.” (p. 13, 14.) 


B. Very well, Sir, and don't you know that the 


. natural World is wholly the Work of God? God, and 


23. 


! 


God alone was the Creator of the Univerſe. "TheDevil - 


had no Hand in the Work of Creation. And yet, 


here you oppoſe, ** dangerous” as it is. Vea, here you 
begin your Oppeſition, Here you diſcover ſuch Defect: 


have been better done; the World might have been 
created much ſooner and larger ; and, it ſeems, you 


to the Glory of God, and containing infinitely more 
Happineſs.---So that, for aught appears, you have near 
or quite as low an Opinion of the natural, as of the 


the other.---Yea, from God's not any more conſulting 
his own Glory in the Works of Creation, you are led 
to doubt whether he has conſulted it, ſo much as he 
might have done, in the Works of Providence... 


-- BvuT this arguing, you ſee, is directly and profeſſed- 
ly againſt Cd's Works, and that conlidered as ſuch. 
And yet you ſay, If it could be made appear, that 
a | ä e the 


think, infinitely better in the whole ; infinitely more 


moral World; and could mend the one, as eaſily as 


and Blemiſbes, and can eaſily imagine how things might 
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ec the preſent Scheme is God's, it would be indeed ex- 
C tremely dangerous oppoſing it.” But let the Dan- 
ger be greater or leſs, you have ventured to pp, and 
_, cenſure the Werke ot Creation, which you own to 
be God's Work, Yea, and finding the Works of Crea- 
tioo ſo little to the Glory of God, to what they might 
haye been ; you are induced to doubt, whether God 
means always to do that which he knows would be 
- moſt for his own Glory, And from this grow bold 
to think, that God might, conſiſtent with his Perfecti- 
ons, permitoin (a thing he has done not merely once, 
but perſiſted in every Day. Hour and Moment, near 
ſix thouſand Years, in almoſt an infinite Number of 
Inſtances) when he knew, that in the whole, it would 
have been infinitely more to his Honour and the Good 
of the Syſtem, if he had hinderedit.---And ſo, at laſt, 
really give up the moral Character of the Deity,--- 
For, it is capable of ſtrict Demonſtration, that infinite 
Wiſdom cannot err. Find one Error therefore in all 
God's Works, and it will prove to a Demonſtration, 
2 he 3 not infinitely wiſe. 4870 more, if you 
nd an Error mfinitely great, and perſiſted in for almg 
— 3 2 5 for almeſt 


A. Six, 1 propoſed this “ with the greateſt Humi- 


lity.“ (p. 13.) | 

B. Prav, but how does it look, to makes Praga 
with the greateſt Humility,” which is of ſuch a Na- 
ture, as that the Propoſer himſelf, at the ſame Time, 
is obliged to own, muſt argue the greateſt Vanity, 
Arrogance and Impiety !”---And then by the mere 
Strength of ſuch a Propoſal, to attempt to overthrow 
the Wiſdom of God's univerſal Plan, even to the Ruin 


of the moral Character of the Holy ONE of Iſrael | 
Ir, to all this, you ſhould reply, This Way of 
- © Reaſoning does not convince me. I cannot believe, 
&« Work is done in the wiſeſt and beſt Manner, and 
% moſt for God's Glory, merely becauſe God has don? 
eit. If it is arrogant and impious to object, 4 
. «fe, 
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<« feel inclined to object, and muſt do it.---I DO 
« DOUBT, WHETHER GOD ALWAYS DOES 
« IN FACT, AND THEREFORE WHETHER 
„HE 15 OBLIGED TO DO, WHAT IS MOST 
„ FOR HIS DECLARATIVE GLORY.”---I fay, 
if you ſhould make this Reply, pray ſuffer me, with- 
out Offence, to deſire you to read Jai. xlv. 9. Wo 
unto him that flriueth with his Maker, Let the Potſherd 
ftrive with the Potſherds of the Earth.---It may da, ſome- 
times, my Friend, for Worms of the Duſt to find 
Fault with the Works and Ways of their Fellow- 
wornls ; but it is **extremely dangerous,” to find Fault 
with the Works and Ways of the GREAT JEHO- 
VAH.----- Beſides, 


You often inſiſt, “ that we ſhould acquieſce in that 
Account of things we have in Scripture.” But the 
Scripture no where leads us to think, that God, in 
the Works of Creation or Providence, ever does 
what is not moſt for his own Glory“: but every 
where to the Contrary. Yea, we ourſelves are re- 
quired, „ whether we eat or drink, or whatever we 
do, to do all to the Glory of God.” And can we at 
the ſame Time imagine, that God allows himſelf, in 
che moſt important Affairs, to do“ what is not moſt 

for his own Glory” ? Would God have us aim at his 
Glory more than he himſelf does ?---Beſides, the 
Scriptures inform us, that when God had finiſhed the 
Work of Creation, and ſurveyed the whole, he pro- 
nounced it all to be very good ;” notwithſtanding 
all the Objections you have to make againſt it. And 
the pious Pſalmiſt cries out, O Lord, how manifold are 
thy Warks ! In Wiſdom haſt thou made them all. Pſal, 
Clv. 24. 

A. Bur why did not God ( from Eternity produce 


©« into Exifience all poſſible Beings ?” Would not 


this have diſplayed his Perfections more fully and to 
better Advantage ? (p. 13.) — 
: " B. Is 
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B. Is there no an Abſurdity in the Notion of ce- 
ating from Eternity ? Yea, does it not imply a Contra- 
diction, very evidently, to ſay, that any Being might 
have been brought into Exiſtence from Eternity ? For 
if it was from Eternity, it was always in Exiſtence ; 
and ſo could never have been brought into Exiſtence. 


A. I pip not mean ſtrictly “ from Eternity.” But 
there is no Period of Time” can be mentioned, in 
which, God might not have created the Univerſe, 

(p. 13.) | 

B. AccoRDiING to Scripture, In the Beginning God 

created the Heavens and the Earth.---T hen TIME be- 


erde ſpeaking, there was no Time before --- 
othing but Eternity. 


Bur you will ſay, God might have created the Worli | 
SOONER. 


«© SOONER” !---Pray,in what Senſe ?---Not nears 
the beginning of Eternity, For Eternity never had : 
Beginning.---Not /o ſcon, but it might happen, that| 
the World ſhould be juſt as old as it is now, when 
it was no older.---Not ſo ſoon, but that the Inhabitants 
of the Earth, about five or ſix thouſand Years after 
the Creation, might, with as fair Shew of Reaſon a 
can now be pretended by any, object and ſay, Hf 
was not the Mond created SOONER ?---Not ſo ſon} 
therefore, as to obviate this Difficulty, any better} 
than it is at preſent, 


A. Bur God might have brought « all poſſible] 
Beings” into Exiſtence at once; which would ha} 
given a greater Diſplay of his Perfections. (p. 13.) 


B. IBELIIEVE, that God knew exactly how larg: 
it was % to create the Univerſe ; and in what Orde 
to bring Beings into Exiſtence, ſo as in the wi/ 
Manner to anſwer the % Ends. And I believe, be 
ereated it exactly to his Mind; For he meant to pry 

| himſel!, 
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2-H himſelf. Rev. iv. 11. Thou fart worthy, O Lord, to re- 
a- cerve Glory, Honor, and Power : For thou haſt created all 
bt BY Things, and for THY PLEASURE they are, and WERE 
or CREATED. : 


Ap how know we, dear Sir, if God thinks beſt to 
have a larger Number of Intelligences to behold his 
ut Glory, and'be happy in him, but that he judges it 

i beſt not to bring chem into Exiſtence, till the preſent” 
le. . Grand Drama” ſhall be finiſhed, at the Day of 

Judgment? That they may, without ſharing the 

21 Hazard of the preſent confuſed State of Things, reap 
be- the Benefit of the whole, thro eternal Ages; while 
Angels and Saints may be, appointed their Inſtructors, 
to lead them into the Knowledge of all God's Ways 
to his Creatures, and of all their Ways to him, from 
the Time of Satan's Revolt in Heaven, to the final 

Conſummation of all Things. And ſo, as the Jewiſh 
re Diſpenſation was introductory and preparatory to the 
1 18 Chriſtian ; ſo this preſent Univerſe may be intro- 
hat ductory and preparatory to one, after the Day of 
nen Judgment, almoſt REY larger.“ That this will 

| | 2 be 


—— — 


*: Tf the divine Conduct, on the preſent Plan, is perfect in 
Wiſdom, Glory and Beauty; then the preſent Plan may 
be a good Introduction to as many future Syſtems, as 
God pleaſes : till the whole Sum of Good is raiſed to 

the higheſt poſſible Degree.— Or rather the Knowledge, 
Humility, Holineſs and Happineſs of finite Intelligences 
may continually augment, with the greateſt Celerity, thro. 
eternal Ages; while Syſtem after Syſtem comes into Ex- 
iſtence under the beſt poſſible Advantages for the ſwifteſt 

Progrefs in all divine Improvements,—But if God has 

miſs'd it in the beginning of his Works, there is a Foun- 

dation laid for ill Thoug ts of him to be handed down 
to all ſucceeding Syſtems thro eternal Ages, if any ſuch 
ſhould ever be: And the Damage of what is paſt can 
never be repaired, to Eternity.— If our Author's Hg. 

; | theſis. 
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B. Is there no: an Abſurdity in the Notion of cre- 
ating from Eternity ? Yea, does it not imply a Contra- 
diction, very evidently, to ſay, that any Being might 
have been brought into Exiſtence from Eternity ? For 
if it was from Eternity, it was always in Exiſtence ; 
and ſo could never have been brought into Exiſtence. 


A. I pip not mean ſtrictly “ from Eternity.” But 
there is no Period of Time” can be mentioned, in 
which, God might not have created the Univerſe, 
(p. 13.) c 

B. AccoRDpinG to Scripture, In the Beginning God 
created the Heavens and the Earth. Then TIME be- 


| pore wang ſpeaking, there was no Trme before --- 
othing but Eternity. 


Bur you will ſay, God might have created the World 
SOONER. 


«© SOONER” !---Pray,in what Senſe ?---Not nearer 
#he beginning of Eternity, For Eternity never had a 
Beginning.---Not /o ſcon, but it might happen, that 
the World ſhould be juſt as old as it is now, when 
it was no older.---Not /o ſoon, but that the Inhabitants 
of the Earth, about five or ſix thouſand Years after 
the Creation, might, with as fair Shew of Reaſon as 
can now be pretended by any, object and ſay, Hh» 
was not the Mom created SOONER ?- Not jo faen, 


therefore, as to obviate this Difficulty, any better 
than it is at preſent, 


A. Bur God might have brought “ all poſſible 
Beings” into Exiſtence at once; which would have 
given a greater Diſplay of his Perfections. (p. 13.) 


B. IBEIIZYE, that God knew exactly how large 
it was bz/? to create the Univerſe ; and in what Order 
to bring Beings into Exiſtence, ſo as in the wise 
Manner to anſwer the % Ends. And I believe, he 
_ created it exactly to his Mind: For he meant to pleaſe 


himſelf, 
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himſelf, Rev. iv. 11. Thou art worthy, O Lord, to re- 
ceiue Glory, Honor, and Power : For thou haſt created all 
Things, and for THY PLEASURE they are, and WERE 
CREATED. ; 


- AnD' how know we, dear Sir, if God thinks beſt to 
have a larger Number of Iutelligences to behold his 
Glory, and'be happy in him, but that he judges it 
beſt not to bring them into Exiſtence, till the preſent” 
Grand Drama” ſhall be finiſhed, at the Day of 
Judgment? That they may, without ſharing the 
Hazard of the preſent confuſed State of Things, reap 
the Benefit of the whole, thro eternal Ages; while 
Angels and Saints may be appointed their Inſtructors, 
to lead them into the Knowledge of all God's Ways 
to his Creatures, and of all their Ways to him, from 
the Time of Satan's Revolt in Heaven, to the final 
Conſummation of all Things. And fo, as the Jewiſh 
Diſpenſation was introductory and preparatory to the 
Chriſtian ; ſo this preſent Univerſe may be intro- 
ductory and preparatory to one, after the Day of 
Judgment, almoſt infinitely larger.“ That this will 

| 2 be 


mm 


If the divine Conduct, on the preſent Plan, is perfect in 
Wiſdom, Glory and Beauty; then the preſent Plan may 
be a good Introduction to as many future Syſtems, as 
God pleaſes : till the whole Sum of Good is raiſed to 
the higheſt poſſible Degree.— Or rather the Knowledge, 
Humility, Holineſs and Happineſs of finite Intelligences 

may continually augment, with the greateſt Celerity, thro- 
eternal Ages ; while Syſtem after Syſtem comes into Ex- 
zſtence under the beſt poſſible Advantages for the ſwifteſt 
Progrefs in all divine Improvements.—But if God has 
miſs'd it in the beginning of his Works, there is a Foun- 
dation laid for ill 'Thoughts of him to be handed down 
to all ſucceeding Syſtems thro eternal Ages, if any ſuch 
ſhould ever be: And the Damage of what is paſt can 
never be repaired, to Eternity.— If our Author's Hypo” 

; | E. 
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be the Caſe, I don't pretend ſo much as to conjecture, 
But I firmly believe, that what is beſt, in the whole, 
That infinite Wiſdom always has done, and always 
will do.---And here I reſt, 


I III only add, that the Death of Chriſt,and the 
Work of our Redemption, gives a Diſplay of the di- 
vine Perfections, infinitely fuller ; and ſhews what 
Gad is, in an infinitely clearer and brighter Manner, 
than the Creation of Syſtems,---It is a ſmall thing 
with the Almizhty to create Worlds; a Work ſcarce 
worth our Notice, or worthy ever to be thought of, 
compared with the Work of Redemption by the Death 
of his Son. To be ſure, God himſelf, who is infi- 
nitely the beſt Judge, views Things in this Light.--- 

For behold ! (ſaith the Lord, ſpeaking of this 72 
thing) 1 create new Heavens, and a new Earth : And t 
former ſhall not be remembered, nor come into Mind. Iſai. 
Ixv. 17. 


THe Son of God only ſpake a Word, and the old 
Creation came into Being : an eaſy Work ! But for 
the new Creation, all his Glory muſt be laid afide, he 
muſt put on the form of a Servant, groan in the Gar- 
den, and die on the Croſs ! And as his thus dying 
was a Work infinitely greater, than ſpeaking a Word ; 
ſo the new Creation will be proportionably more glo- 
rious than the old. As it is written, Fer behold, I create 
new Heavens, and a new Earth : And the former ſhall not 
be remembered, nor come into Mind,---But this greateſt and 
moſt glorious of fall God's Works, could never have 
been, had God interpoſed and prevented the Exiſtence 
of Sin.---Did you, Sir, view the Work of Redemp- 
tion in the Light of Scripture, ſurely it muſt give you 

. a 


theſis is true, it ſeems as if it would be a Pity any more 
Worlds ſhould ever be created, to come to the Know- 


| ledge of their Maker's Diſhonour.— Vea, a Pity the pre- 


t Syſtem ever came into Being. 
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| a different Idea of God's univerſal Plan. Nor could 


you, if you love what God loves, think ſo meanly of 
that, which to God appears ſo infinitely glorious, 


A. Bur I have many Arguments to prove, that it 
had been infinitely better, infinitely more to the Ho- 
nour of God, and Good of the e if Sin had 
never been. Vet it is plain Fact God has permitted 
Sin to be. Therefore it is certain, God does not al- 
ways mean to do that which is beſt. (p. 13. compared 
with p. 19,24. | 

B. HowxveR,according to your own Conceſſion, all 

our Arguments do not amount to a- Demonſtration. 
or you ſay, that you cannot pretend to prove to a 


Demonſtration, that the preſentScheme is not the beſt.” 


(p. 5. But we may be as certain, that infinite Wiſ- 
dom and perfect ReQitude cannot err, as that /wo and 
iwo make four. Now to attempt to confute, what we 
are certain to a Demonſtration is true, by Arguments, 
we are ſenſible, fall ſhort of Demonſtration, is very 
weak. And to give up the infinite Wiſdom and per- 
fect Rectitude of the divine Nature and Conduct, on 
ſuch Grounds, how can it be but inexcuſable Im- 
piety ?---To. cenſure the Conduct of Civil Rulers,; 

nown- to be Men of ſuperior: Abilities, and of great 


Integrity, when we are not under Advantages to enter 


into the Secrets of State, or to know ſcarce any of the 
Reafons they act upon, is always deemed arrogant and 
wicked, uch more muſt it be ſo here: As we have 


the greateſt Certainty, that the ſupreme Ruler of the- 
Univerſe is a Being of infinite Underſtanding, and of 


perfect Rectitude; and as we are at an infinite Re- 
move from a full Comprehenſion of his grand univer- 
ſal Scheme. 


A, IoRANx, this Reaſoning looks plaufible, and 


that © ſome pious conſcientious Perſons may have 
been induced to believe” the Wiſdom of God in the 


D 3 . __ Permiſhon- 
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Permiſſion of Sin, by it. (p. 25.)---But it does not 
convince me.---For if once I ſhould believe, that it 
was wiſeſt and beſt in God to permit Sin, moſt for his 


Glory, and for the Good of the _ I ſhould feel 
my ſelf under a Neceſſity to look upon Sin as being 


in its own Nature a good Thing, for the Glory of God, 


and Good of the Syſtem ; and, that God delights in 
it as ſuch. And that therefore in Stead of hating Sin, 


mourning for it in our ſelves, lamenting it in others; 


we ought rather to eſteem it as really a good and ver- 
tuous Thing; and as ſuch to rejoyce in it, and even 
to keep an everlaſting Jubilee in Remembrance of 
Satan's Revolt, and Adam's Fall: Events ſo infinite- 
y glorious! (p. 16, 17, 18, 19.)---- Abſurdities ſo 
ſhocking, that I never can believe them. 


B. AND, Alſurdities, let me tell you, that if you did 
but underſtand” the Scheme you are oppoſing, you 
would know, are ſo far from following from it, that 
they are abſolutely inconſiſtent with it. , 


FoF the Doctrine of the Wifdom of God in the 
Permiſſion of Sin, ſuppoſes Sin, in it ſelf and in all its 
natural Tendencies, to be infinitely evil, infinitely 
contrary to the Honour of God, and Good of the 
Syſtem. For herein conſiſts the Wiſdom of God in 
the Affair, not in bringing Good out of Good, but 
in bringing infinite Good out of infinite Evil, and 
never ſuffering one Sin to happen in all his Domini- 
ons, but which, notwithſtanding its infinitely evil 
Nature and Tendency, infinite Wiſdom can and will 
over- rule to greater Good, in the whole. So that a1 
theſe Objections are the Reſult of Ignorance or Per- 
Verſeneſfſss. 8 SER 


For Sin, in itſelf, and its natural Tendencies, be- 
ing juſt as evil as tho (od never meant to, and in 
fact never did, bring any Good out of it; it is as much, 
do be hated for its evil Nature and Tendeney, to be 

1 1 repented 
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'repented of in ourſelves, and lamented in others, 


mourned for, watched and prayed and preached a- 


gainſt; as if no Good was ever to be brought out 
Jus as it was in the Affair of Joſeph, It was a 
vile, an impious and barbarous thing, for his Brethren. 


to do as they did.: Hateful in itſelf, and in the Eyes 


of God, and of all good Beings: And to be mourned 
for, and lamented, and teſtified againſt, as ſuch. It 
was diſhonorable to God, whoſe Authority they de- 
ſpiſed, and whoſe Deſign to -advance Joſeph they in- 
tended to fruſtrate : Cruel to their aged pious Father, 
and barbarous to their Brother.---And in fact they 
were verily Guilty ; as their Conſciences teſtified, in the 
Day of their Diſtreſs. (Gen. xlii. 21.) --And if after 
all this, contrary to their Intentions, great Good comes 
out of this Aﬀair, no Thanks to them for that. They 
were ſti]L verily Guilty ; and even every Whit as much 
to blame, as ever; and had as great Reaſon for godly 


weakeſt Capacity.---I appeal to the common Senſe of 
all Mankind, * A. SIR, 


In Gen. xlv. 5. Joſeph ſpeaking to his Brethren, fays, 
| Noa. therefore be not grieved, | nor angry with your 
| ſelves, that ye fold me hither : Fer God did ſend me 
before you to preſerve Life. —Which POOL thus ex- 
Plains.--- “ Be not grieved, to wit, immoderately, 
«« &c. He doth not diffwade them from godly Sorrow.— 
Mor angry with your ſelves, In the Hebrew it js, 
« Neither fi there be Anger in your Eyes. 1. e. Neither 
«« exceflively torment your felves with the Remembrance 
« of the Fact, neither break forth into Contentions' and 
«© Wrath, and Upbraidings of one another.—For God 
«© did ſend me before you to preſerve Life. i. e. God by his 
e wiſe, powerful, and gracious Providence over-ruled 
«« your evil Intentions to an happy End, &c. which th6 
it doth not leſſen your Sin, yet ought to qualify your 
« Sorrow.” See POOL on the Place. 
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Sorrow, and true Repentance; as is plain to the 


N. B. 
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A. Str, I am of another Opinion. I affirm, that 
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if Sin is the Occaſion of greater Good, in the whole, 
there is no Reaſon to repent of it.” (p. 18.) „ For 
it ceaſes to be Sin.” (p. 19.) 

| a g B. You 


N. B. Joszyn's Brethren had been for ſome Time in ex- 
ternal Circumſtances very diſtreſſing; their Minds full 
of Heavineſs and Grief from that Quarter ; and. they 
ready ſometimes in their Anguiſh to be angry at, and 
upbraid one another, for what was paſt. hich kind 
of Grief was not of the Nature of godly Sorrow, And 
this was what Joſeph referred to. He would not have 
them grieve and afflitt themſelves, &c. in that Sort; 
for that all was brought to a happy Iflue. He did not 
mean to diſſwade them from godly Sorrow. He knew, 
the more-they ſaw of the Willem, Holineſs and Good- 
neſs of God in this Affair, the more would they love him, 


and loath themſelves ;. and mourn after a godly Sort, 


that they had endeavoured to counteract him. The more 

| One they ſaw in God's Scheme, the more would they 
hate their own, which was deſigned to fruſtrate his. 
God's Scheme was to. advance Joſeph, &c. Their proud 


Hearts could not endure it. They viewed him as hav- 


ing a native Tincture of Vanity. They envied him, and 
wanted to keep him down; and laid a Scheme for it; 
which God over-ruled, directly contrary to their very 
Hearts.—Now for them to look upon God's Scheme as 
glorious, muſt imply in its very Nature, that they looked 
upon their own Scheme with the utmoſt . Abhorrence. 
Which muſt ſuppoſe deep Humiliation, and fincere Re- 
pentence. They could not really and heartily likeGod's 
Scheme, without a ſincere Abhorrence of their own. 
Nor can any one Being in the Syſtem heartily like God's 
Scheme. in permitting Sin in general, without a ſincere 
Abhorrence of Sin in general: and a hearty Deſire that 
all ſinful Schemes may. be fruſtrated; juſt as this was, 
which Joſeph's Brethren had laid; for this is God's 
Deſign.—Had Joſeph's Brethren, before they were ſound- 


| Jy humbled, been let into God's. Scheme, to * | 


C 
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B. Vov affirm ſo, it is true: But it is impoſſible, 
if you will conſider the Caſe, that you ſhould believe 
ſo.---Pray,tell me, was it not a ſinful thing, for Joſeph's 
Brethren to ſell their Brother? Or for the Jews to 
crucify the Lord of Glory ? Becauſe God, in both 
Caſes, contrary to their Deſign, brought great Good 
out of theſe great Evils.---I appeal to your own 
Conſcience. 


A. Nay, but if you appeal to me, I muſt frankly 
tell you, that if greater Good is brought out of Evil, 
we are not to be ſorry, but rather to rejoyce that we 
have ſinned. This Principle I take for granted, as ſelf- 
evident, And on this Hypotheſis I build my Rea- 
ſoning. (p. 17, 18.) 


B. THEN it ſeems, you think, that Joſeph's Bre- 
thren had no Cauſe to repent of their Sin, in attempt- 
ing to fruſtrate God's Deſign to advance their Bro- 
ther; becauſe in Spite of all their Malice and Envy, 
God over-ruled all they did to bring about his de- 
ſigned Advancement, to the beſt Advantage. Their 
Sin, you ſay, God in infinite Wiſdom over-ruled 


% for the Advancement of Joſeph ; the W 
cc 


had done to advance their Brother, their Envy would 
have revived ; and they felt an Inclination to lay ſome 
new Scheme to take him down. They muſt be ſoundly 
humbled, before they would heartily approve God's 
Scheme, and be willing to bow to Joſeph. But let their 
proud Hearts be humbled, and they love their Brother 
as they ought ; and they would be glad to ſee him ex- 
alted, and aſhamed to think of what they had done, and 
—— pay him the Honour which was his due. 
So a perfectly humble and holy Temper would lead us 
perfectly to acquieſce in God's univerſal Plan, which is 
deſigned to exalt God, and make all his happy Subjects 
feel their comparative Nothingneſs, to the higheſt poſſible 
Degree — That God may be all in all.— See this illuſtrated 
at large in my Sermons, 
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* of Jacob and his Family; and a Train of the moſt 
© happy Events to the Church of God, from that 
„Pay to this.” (p.6.) To which you add, “It muſt 
& be confeſſed, much of the divine Power, Wiſdom, 


<< Goodneſs, &c. was diſplayed in bringing ſo much 


Good from ſuch Treachery.” Therefore Joſeph's 
Brethren ought, in Stead of Sorrow, rather to“ keep 
an everlaſting Jubilee” in Remembrance of their Malice, 
Envy, Cruelty and Impiety exerciſed in that Deed. 
This is one of the pernicious Conſequences” not of 
mine, but of your own Scheme. Nor can it be got 
rid of, as to thoſe Inſtances of Sin,which you acknow- 
ledge God has over-ruled to greater Good. And as 
you own “ you cannot prove to a Demonſtration” 
but that greater Good will finally be brought out 
of all Sin, in general ; fo upon your Scheme you can- 
not be certain,that you or any other Sinner has Rea- 
ſon to repent of Sin. You do not know as yet, whe- 
ther to be ſorry, or glad. Yea, according to you, 
« it is above your, er perhaps any human Talents“ 
to decide this Queſtion. (p. 5,6.) Therefore upon 
your Scheme, all Sinners muſt put off their Repen- 
tance, until by ſome new Revelation from Heaven it 
is declared, that God never will over- rule all to greater 
Good. And as ſoon as ever we are aſſured, that God 
does not intend to over-rule all Things to his Glory 


and to the Good of theSyſtem ; then, and not till then, 


muſt we begin to be ſorry that we have ſinned: - that 
is, to be ſorry that we have not ſought the Glory of 
God and Good of the Syſtem, with all our Might. --- 
But why ſhould we be — now ? For, if God does 
not ſeek his own Glory, why ſhould we ? if He does 
not aim at the general Good, why ſhould we ? ought 
we to be more holy than God himſelf? No : the 
utmoſt Extent of our Duty is only to be perfect, as our 
Father which-is in Heaven, is perfect.-- So that finally, 
your Scheme, in whatever Light conſidered, will ex- 
clude true Repentance out of ä 
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there is this Comfort by the way, that your Scheme 


is ſo plainly inconſiſtent with common Senſe, that it 
can never be believed by a rational Creature. To 
ſuppoſe, that my Sin is leſſened, becauſe, contrary to 
my Deſign, Good is brought of it by another Being, 
let the Good be ever ſo great, inſtead of being ſelf- 
evidently true, is really ſelf-evidently falſe. 


A. Ca that be evil, which exactly coincides 
with the divine Will?“ (p. 19.) 

B. The Jews did nothing, but what God's Counſel 
determined before to be done ; as the Apoſtles, full of the 
holy Ghoſt, expreſly declare, and that even in their 


ig ap to God. (Act. iv. 28.) And they tell the Jews 
in ſo many Words, Him, being delivered by the deter- 


minate Counſel and Fore- knowledge of God, ye have taken, | 


and by IVICKED Hands have crucified & ſlain. (Act. ii. 23.) 
Which very Doctrine the Spirit of God ſet home on 
the Conſciences of their Hearers, and they were prick- 
ed at the Heart, in a Senſe of their Sin and Guilt ; and 
cry, What ſhall we de? and the Apoſtles call upon 
them to Repent. But do you, Sir, verily think, that 
the holy Spirit, theſe divinely inſpired Apoſtles, and 
their Converts, were all inconſiſtent with themſelves ! 


and will you contradict the Spirit of God, the A- 


poſtles, the primitive Converts, and the univerſal 
Senſe of Mankind rather than not oppoſe the Wiſ- 


dom of God in the Permiſſion of Sin! 


A. How an infinitely holy Being could lay a 
« Plan, which was infinitely wrong and wicked to 


execute; I cannot conceive, (p. 16.) 


B. You will doubtleſs readily own, that the fol- 


Towing Plan was laid by © an infinitely holy Being :” 


becauſe you have it from his own Mouth. Exod. 


"XIV. I, 2, 3, 4. And the Lord ſpake unto Moſes, ſaying, 
Speak unto the Children of Ißrael; that they turn, — ! 


camp before Pi-hahiroth, between Migdal and the Sea, over 


gainſt 


36 A VINDICATION of 
againſt Baal- Zephon : before it ſhall ye encamp by theSea.--. 
But why? --- For (ſays the holy One of Iſrael, who 
knew what theConſequence would be) Pharaoh--when 
he hears where you are encamped --- will ſay of the 
Children of Iſrael, They are entangled in the Land, the 
Wilderneſs hath ſhut them in--- They cannot eſcape : I 
have them at my Mercy.---And I will --- by this Cir- 
cumſtance--- harden Pharaoh's Heart, that he ſhall fallow 
after them, and I will be honoured upon Pharavh, and 
iN all his Het : that the Egyptians may know that I am 
the Lord. ---- Here was a Plan laid by an infinitely 
holy Being, which was infinitely wrong and wicked 
for Pharaoh to execute.” However, he did execute it. 
Ver. 5. And it was told the King of Egypt, that the People 
fled : and the Heart of Pharaoh and of his Servants was 
turned again/i the People, and they ſaid, Why have we 
done this, that we have let Iſrael go from ſerving us? And 
he made ready his Chariot and took his People with him, --- 
And what was the iſſue ? They ſank like Lead in the 
mighty Waters, And Iſrael ſang, The Lord hath tri- 
umphed glorioiſſy.— And thus God ordered Things as 
he did, profeſſedly on Deſign, that Pharaoh might do 
as he did. And when he had done what God in- 
tended he ſhould do, he wrought a Miracle to de- 
ſtroy him. And Moſes without the leaſt Difficulty, 
ſaw the Holineſs and Wiſdom of God in laying this 
Plan,and the Wickedneſs of that bloody Tyrant in ex- 
ecuting it, and the Righteouſneſs of his Deſtruction. 

So again, the whole Plan of Chriſt's Crucifixion 
was laid by the holy ONE of Iſrael, before the World 
began; and was ſo very particularly deſeribed in the 
Types and Prophecies of the old Teſtament, ſome 
Hundreds of Years before it was accompliſhed ; and 
ſo plainly foretold by our Saviour before his Death, 
and compared with the ancient Types and Prophe- 
cies after his Reſurrection, that the Apoſtles. plainly 
ſaw, that Jews and Gentiles had done nothing but 
what God had before determined ſhould be done: — 

0 


„ "y oo w n d ere 


% FR Fm Www 


* 


yet mey could eaſily ſee, that this did not in the leaſt 
eaſure leſſen their Guilt. And fo can any Body elſe. | 
For it is plain, that the Jews did not mean to aceom- 
pliſh the glorious Scheme; which God had in View, in 
the Death of his Son; but only to gratify their Pride, 
Malice, Envy and Revenge, in the Death of One 
whom they hated, without a Cauſe. 


A. Bur if God is perfectly pleaſed with his own 
Plan, why is he not perfectly pleaſed with wicked 
Men for executing of it ? (p. 7, 8. Marg.) 


B. Tnvs faith the Lord in Jai. x. 5,6. O Afprian, 
the Rod of mine Anger, and the Staff in their Hand 1s mine 
Indignation. I will ſend him againſt an hypocritical Nation 
and againſt the People of my Wrath will I give him a 
Charge, to take the Spoil, and to take the Prey, to treall 
them down like the Mire of the Streets, This was God's 
Plan, and it was perfectly agreable to him, and the 
Aſſyrians executed jt thoroughly in the Deſtruction 
of the Kingdom of Iſrael, a ew Years after. (2 Kin. 
Xvii.)--- But was God pleaſed with the Aſſyrians for 
what they did? No; fo far from it, that He devoted 
them to Deſtruction therefor. (Jai. x. * But 
why ? Becauſe they did not mean to ſerve God, but 
only to gratify their own Luſts. ver. 7. He meaneth, 


nat ſo, neither doih his Heart think ſo : but it is in his Heart Y 


to deſtray, and to cut off Nations not a few. 


A. Bur „it is certainly moſt for God's Glory, 
4% that thoſe Things ſhould be done, which when 
« done, moſt advance his Glory: for had they been 
<« neglected, ſome Things moſt for his Glory would 
have been neglected:“ Therefore all the Sin, that 
ever was or ever will be, “ is beſt” on this Scheme z 


* 
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« molt for God's Glory, and moſt for the Happineſs- 


of the Creation in general.“ (p. 26.) 


B. As to wicked Men, as has been ſaid, they mean 
n:t ſo, neither doth their Heart think ſo, They are 


E Enemies - 


- 
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Enemies to God and to his Glory, and aim only to 
gratify their Corruptions. But as to God, it is true, 
as it is written in P/al. Ixxvi. 10. The Mrath of Man 
Hall praiſe thee ; and the Remainder of Wrath ſhalt thou 
reſlrain. All the Sin, that has been or ever will be, 
God will turn to his Glory. Nor will he ever ſuffer 
any one Sin to be committed, but what, he ſees with 
abſolute Certainty, is beſt to permit in this View, 
And this is ſo far from reflecting upon God's Holineſs, 
that it is the only way to vindicate his Conduct. And 
while you oppole this, you are obliged to ſay, that 
< in Fact God does not do that which is moſt for his 
Glory.” 

A. Can a Crime which is © infinitely to God's 
Diſhonour, be infinitely to his Honour?“ (p. 26.) 

B. GOD can bring infinite Honour to himſelf out 
of ſuch Crimes, as in their own Nature are infinitely 
4 to him; as you your ſelf will not deny. 

A. WELL, if this be fo, the more Sin, the better. 
[p. 28,29.) 

B. I hope 4 have not forgot the Doom St. Paul 
gives thoſe who ſay, Let us do Evil, that Good may 
come: Viz. that their Damnation is juſt, Rom. iii. 8. 


A. Bur upon your Scheme © all Sinners do ſin- 
cerely ſeek the Glory of God in the Gratification of 
their Luſts : and ſo, they are all good Men, and will 
be ſaved.” (p. 29.) 


B. THAT is, Becauſe God intended to glorify himſelf 
by all Pharaoh's Haughtineſs ; therefore Pharaoh him- 
Jelf, when he bid Defiance to the God of the He- 
brews, ſincerely ſought the Glory of God; and fo 
was a good Man, and is gone to Heaven ! -- Do you 
really believe this! or do you mean to banter, on ſo 
ſerious and grave a Subject! | TY 
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A. 1 believe“ your Scheme will encourage Wick» 
edneſs : and your Libertine young Gentlemen will be 
1 obliged to you for a Scheme ſo favourable 
to their Indulgences.” (p. 28.) 


B. No, Sir, by no Means. For it is a Proſpect 
of Succeſs, that encourages Men to Action. This 
encouraged Jeſeph's Brethren to fell their Brother 
they hoped to prevent his Advancement: and this en- 
couraged Pharaoh to try his Strength with the God of 
the Hebrews : he hoped to conquer at laſt. Had they 
in both Caſes foreknown how Things would have 
iſſued, they would have had no Courage to do as 
they did, But my Scheme is, that all Sinners will, 
ſooner or later, be diſappointed,as much as they were: 
And all their wicked Schemes and Conduct be over- 
raled to anſwer Ends as contrary to their Intentions : 
therefore were my Scheme univerſally believed with 
all the Heart, it would put an everlaſting End to all the 
Courage of all wicked Beings in the whole Syſtem. --- 
Pray, Sir, put it to your own Caſe. Would you be 
encouraged to write againſt the Wiſdom of God in the 
Permiſſion of Sin once more; if you knew that God 
would over-rule it, to confirm the Doctrine, and 
bring you to Shame in the Sight of all the Country ? 
that is, Is a Certainty of compleat Diſappointment, 
the great Encouragement to Action? 


A. Bur if God thinks it for the beſt, that Sin ſhould 
be, why does he forbid it, and take ſo much pains 
to hinder it? (p. 27.) 


B. Ask Moſes, if God thought it beſt to ſuffer 
Pharaoh to refuſe to let Ifrael go, why did God ſend 
him, ſo often, to ſay to Pharaoh, in the Name of the 
Lord, Let Iſrael go, that he may ſerve me? --- Or, ra- 
ther, as your Queſtion moſt immediately reflects up- 
on the holy Majeſty of Heaven and Earth, whom you 
implicitly charge with inconſiſtent Conduct, if you 
have Courage, aſk him. --- Or, rather, recall your 


E 2 | Queſtion, 
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Queſtion, as it is ſo plain a Caſe, that in the whole of 
that Affair God's Conduct was perfectly conſiſtent, 
For, by the whole, God meant, to let it be #nawn that 
he was the LORD, and to fill the whole Earth with his 
Gly. Which End was anſwered,by all the Methods 

he took to make Phar aob ſenſible of his Duty, and b 
his leaving him after all, to harden his Heart, and a 

"againſt the cleareſt Light; whereby he was prepared 
for ſo remarkable a Deſtruction; in which God ered 
his Power, and cauſed his Name to be declared throughout 
all the Earth. 


A. Bor can you forbid your Child to do a Thing, 
and then ſtind by and permit it to tranſgreſs, con- 
Stently with your ſelf ? (p. 16.) - 

B. ParENnTs and Tutors and Maſters often do ſo; 
that while they catch their Children, or Pupils, or 
Servants, at their bad Tricks, they may be under 
the better Advantages to convict, and reform them; 
and ſo have one and the ſame End in forbidding and 


in permitting : And Children of four Years old are 


able to ſee the Conſiſtence of ſuch Conduct. 


Joskrn's Brethren were very proud and very en- 


vious: this prompted them to ſell their Brother. 
God hated their Pride and Envy. God intended to 
reform them. God ſuffered them to exerciſe and 
gratify their Pride and Envy in ſelling their Brother, 
and then over-ruled this their Wickedneſs, ſo as 

greatly to humble them.--- They bow to their Brother, 
Vea, they are glad to bow to him, and pay him Honour. -- 
And all this was, in God, perfectly conſiſtent, and 
perfectly wile. i By 

A. Bur „ this is making God do Evil, that Good 
may come of it.“ (p. 17.) | 
B. No, Sir, not unleſs it is doing Evil,” for God 
to act in the wiſeſt and moſt perfect Manner: i. e. 
not unleſs you call God, Evil; and Evil, Good. And 1 
leave it to.theJimpartial World, which Scheme * 
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God the Author of Sin“: That which ſuppoſes that 
he always acts according to his infinite Wiſdom and 
perfect Rectitude, and does what he — knows 
is moſt for his Glory and the Good of the Syſtem ; 
Or that, which ſuppoſes juſt the contrary, viz. that 
in Fact God does not do what is moſt for his own 
Glory.” (p. 13.) Pray, read Jai. v. 20.“ 

A. Bur if Obedience had not been, upon the 
whole, for the beſt, a perfect Being could not have 
enjoined it.” (p. 20.) 

B. The very beſt things we can aim at, are the 
Glory of God, and the Good of the Syſtem: and the 
only way we can take, that we may actively promote 
thele Ends is to do as God has bid us: Love theLord 
with all our Heart, and our Neighbour as our ſetves, There- 
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* If God has wiſe, holy and good Ends in the Permiſſion 
of Sin, then he is charged with being © the Author of 
Sin“ And if he has no good End in the Permiſſion of 
Sin, then he does what he knows is not moſt for his 
own Glory.” And this is the Caſe with reſpect to every 
Sin, that ever was or will be committed, by Men orDevils. 
So that according to this Writer, God is the greateſt - 
Sinner in the Univerſe. For either he is“ the Author 

of all Sin”; or, which is no better, acts contrary to his 
beſt Judgment in the Permiſſion of every Sin that is 
committed: doing what he knows is © not moſt for his 
own Glory.” Mean while the Devil is repreſented as 
the greateſt Saint: as one who, has done moſt for the 
Advancement of God's Glory, and Good of the Univerſe.- 
(p- 17.) „The Sins of all wicked Beings he-puts to 

od's Account. He is the Author of all.” And the 
Good which God brings out of all, is put to their Ac- 
count. So God muſt anſwer for all the Sin, and the 
Devil and uis Adherents have the Praiſe of all the Good, 
in the Univerſe. And all this is to ſet the Scripture: 
Doctrine of the Wiſdom of God in the Permiſſion of Sin- 
in the moſt horrible and deformed Light poſſible.“ 
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fore God, the moſt perfect Being, may well enjoin 
this upon us. About all this there is no Diſpute.--- 
The only Queſtion is, What is wiſeſt and beſt for God 
to do © To interpoſe and prevent Sin,in all Caſes ? or 
elſe, in ſome Caſes, to ſuffer his Creatures to fin ?-- 
If God can promote the Glory of God and Good of 
the Syſtem, to better Advantage, by the Permiſſion 
of Sin, than by hindering it by his own Interpoſition; 
it is beſt, in the whole, for him to permit it. As in 
the Caſe of Joſeph, Pharaoh, and Chriſt's Crucifixion, 
&c. &c,---God could have ſent more than twelve Le- 
gions of Angels, and reſcued Chriſt out of theHands 
of his Enemies; as is plainly intimated in Mat. xx vi. 
53, 54. Thinke/t thou that I cannot now pray to my Ta- 
tber, and he ſhall preſently give me more than twelve. Le- 
gions of Angels? But how then hall the Scriptures be ful- 
filled, that thus it muft be? — This would have dil- 
concerted the infinitely wiſe Plan, which God had 
laid in the Days of Eternity; of which he had given 
Intimations in the ſacred Writings of the old Jeſta- 
ment, S- ; 


A. But 
® The Reaſon our Saviour did not defire his Father to in- 
terpoſe and effectually hinder that horrid Sin the Jews 

were now about to commit, is very remarkable, and wor- 


— 


thy our attentive Conſideration.— It was not becauſe God | 


did not know they would commit that Sin, if left to 
themſelves :—nor becauſe God could not hinder them. 
nor becauſe they would ceaſe to be moral Apents, if 

| hindered :—nor, becauſe Interpoſitions are inconſiſtent 
with the eſtabliſhed Laws of Nature, and the Good of 

_ the whole in that Reſpect (according to Ram/ey, or 
Clark, or Turnbull, learned and ingenious Writers)— 
Nor becauſe it was not God's original Scheme, that Chriſt 
mould be put toDeath ; but a Device of the Devil, which 
God thought himſelf not concerned 10 hinder, alth6 he 
knew his permitting of it would not be moſt to his own 


Glory 
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A. Bur « God, at firſt, made all rational Beings 
« perfect in Holineſs, and perfect in Happinels ; 
« which, with me, is a ſatisfactory Evidence, that 
« ſuch a State was moſt for his Glory and their Hap- 
« pineſs.” (p. 24.) F 

B. ALL the Evidence you can have, merely from 
this Fact, muſt depend upon the Truth of this Pro- 
poſition, viz. that“ God always does what is moſt 
for his own Glory and the Good of the Creation.” 
And if this Propoſition is true, it will equally prove, 
both, that it was beſt God ſhould “ create all ratio- 
nal Beings perfect in Holineſs,” as he did at firſt; 
and that he ſhould permit ſome of them to fall, as 
he did afterwards.— I believe the Propofition to be 

true: 


Glory (according to the new Scheme of our Author) — 
But becauſe it was inconſiſtent with God's original, in- 
finitely wiſe, holy and glorious Plan, which had ſubſiſted 
in his own Mind from Eternity, and which he had re- 
vealed in his own Word : as his Son, from his Boſom, 
who could not be miltaken in this thing, told the Jews. 
How then ſhall the Scriptures be fulfilled, that thus it muſt 
be ? It would have diſconcerted God's Scheme, to have 
ſent te Legions Angels, and hindered the Execution 
of this wicked Deſign. For God had Before determined 
it ſhould be accompliſhed. (48. iv. 27, 28.) Therefore 
when the Time came for it's Accompliſhment, God per- 
mitted the Jews to take their own Courſe: i. e. he did 
not hinder them, as he eaſily could have done. For he 


knew, it was not beſt to hinder them: neither 'moſt for 


bis Glory, nor for the Good of the Syſtem. And I am 
perſuaded that even our Author, himſelf, will not ven- 
ture to ſay, © I do doubt whether in % God did what 
was moſt for his own Glory.” —But if God ever acted 
wiſely in the Permiſſion of Sin, in any one Inſtanee, it 
.  overthrows this Author's Scheme, which ſuppoſes ſuch 
a thing abſolutely inconſiſtent with the divine Perfections. 
(p-. 8, 37. Kc.) And that it makes God the Author of 


Sin. (p- 16.) And gives the greateſt 
all Wiekedneſs, 0028 wy, — 


1 


* 


own Glory and the Good of the Syſtem, 
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true : and I believe both the Conſequences, which 
equally follow.— You believe the Propoſition to be 
true, when you think it will ſerve your turn: but at 


another time ſay, „I do doubt whether God in fact 


does what is moſt for his own Glory.“ | 

As God intended before the Foundation of the 
World to permit Sin, for holy and wiſe Ends, it was 
of the utmoſt Importance, that he ſhould do it 
under ſuch Circumitances, that the whole intellectual 
Syſtem might ſee and know, that he did not do it, as 
looking upon Sin, as being Good in it ſelf, or as tend:ng 
to Good : yea, under ſuch Circumſtances, that his 
Permiſſion of it might not,in the Eyes of finite Intel- 
ligences, leſſen, but rather infinitely increaſe the Hor- 
rors of it. Therefore he not only created all holy, at 


firſt; but alſo ! forbid Sin under the ſevereſt Penal- 


ties ;” yea actually executed the infinitely dreadful 
Penalty on the ſinning Angels, who were the Hrſt 
Tranſgreſſors, without any Mercy. And while he 
beak) Mercy towards fallen Man, he did it in ſuch 
a Way, as will finally, and on.the whole, ſhew his 
Hatred of. Sin, as much, nay more than if he had 
treated them as he did the fallen Angels. But while 
the whole Tenour of his Conduct thus joins toſet 
his Hatred of Sin in a moſt ſtriking Light ; his actual 
Permiſſion of it, at the ſame time, equally proves, 
that he did not think it beſt, to prevent it by his 
own immediate Interpoſition. Which demonſtrates, 
that he ſaw a better Way than that, to advance his 
In what 
Reſpects his preſent Method is better than that, I 
have endeavour'd to ſhew in mySermors.(p.125,—2009.) 
But while you take for grantgd, that God cou'd not 
wiſely permit Sin, unleſs he looked upon Sin, as in it 
felf Good; you run your ſelf into the ufmoſt Confu- 
fion ; and even neceſſitate your ſelf to believe, either 
that God thinks Sin a good Thing, or that God did 

| not 


L 
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not act wiſely, „did not do what was moſt for his 
own Glory,“ in permitting it. (p. 12, 16,17.) 

A. ** Beſt to ſtand, and beſt to fall; beſt to obey, 
and beſt to rebel; ſound at leaſt like Contradictions,” 


(p. 20.) 8 | 

B. Many Propoſitions may “ ſound like. Contra- 
ditions,” which are perfectly conſiſtent. For the ſame 
thing may be be, and nat be, in different Reſpects. 
As to the Crucifixion of Chriſt, for Inſtance, it may be 
ſaid, it was beſt to be, & beft not to be. For the Death of 
Chriſt, conſidering the Good to be brought out of it, 
was a moſt glorious Event. But the Death of Chriſt, 
conlidered as a Murder committed by the ſpiteful 
Jews, was a very horrid Crime.— So it was % that 
Toſeph ſhould be ſold, conſidered as one Step towards that 
Advancement, whichGod deſigned ; but it was not beſt, 
conſidered as an effectual Means to prevent his Ad- 
vancement, as hisBrethren intended it,— So, it might 
be be/t that Adam ſhould fall, if in the Eyes of the 
OMNISCIENT GOD, the only proper Fud e, his 
Fall would give Opportunity for infinite Wiſdom to 
bring more Glory to God and Good to theSyſtem, than 
otherwiſe could be: but it was not bet, merely 
as an Act of open Rebellion againſt the Maker and 
Lord of all Things; ſubjeQting all this lower World 
to Ruin, x 7 

A. Bur the holy Scriptures aſſure us, God is 
ſo far from thinking it beſt. that Sin ſhould be, that 
rather it grieves him to the Heart. Gen. vi. 6. And it 
repented the Lord that he made Man upon the Earth, and 
it grieved him at the Heart. el they had become 
ſo exceeding Wicked. Wherefore the Lord deſtroyed 
the Earth by a Flood. (p. 19..25.) 


B. Tuar Sin, in it ſelf, is infinitely diſagreeable 


to the divine Nature, is granted. That it was never- 
theleſs beſt, that Sin ſhould be, with a View to the 
Good to be brought out of it by God ; and that 

; therefore 
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they were, and how they would 


46 A V1iNDICATION of 


therefore God acted agreeable to all his Perfection: 
in the Permiſſion of it, is ſtill affirmed. Nor do theſe 
Words, conſidered with their Context, militate a- 
gainſt, but rather greatly confirm this Truth. 


For the true Senſe of thoſe Words is plainly this, 
"viz, that the ſinful State of Mankind before the Flood 
was in it ſelf infinitely diſagreeable to God, who is 
an infinitely holy and benevolent Being ; and viewed 
thereforefmerely in it ſelf, had the greateſt Tendency, 
in Fact, to grieve and diſtreſs the HOLY ONE; and 
make him ſincerely repent that ever he made the 
World: And therefore, were Things always to be 
ſo, and no Good ever to come of it, he never would 
have made the World; nor would he have conti- 
nued it in Being when made, to grieve his Heart, 
and wear out his Life with continual Sorrow; infi- 
nitely vexed and grieved, croſſed and diſappointed, 
in a continued Series of Wickedneſs, from the begin- 
ning to the end of the World. Therefore as theſe 
Words, in the ſtrongeſt Manner, expreſs the infinite 
Holineſs and Goodneſs of the divine Nature; ſo they 

are quite favourable to the preſent Truth.— For, 

Ir God does really look upon Sin in this Light, 
why did he ever make the World, as he knew how 
Things would iſſue? Or, why did not he deſtroy all 
Mankind at the general Deluge, as he knew what 


ve afterwards ? 
(their Imaginations evil from their Youth. Gen. viii, 21.) 


and make a new World, and People it with a better 


Race ? Which he might have done with infinite Eaſe. 


— The plain and only Anſwer, which we can poſſibly 


give to theſe Queſtions, is, that altho' Sin was ſo in- 
finitely diſagreeable to theDivine Nature, conſidered in 
it ſelf ; yet, on the whole, he choſe the preſent Plan, 
with aView to the infinitely greater Good, he knew he 
could, & he knew he would, bring out of all this Evil. 
And-ſo all thisEvil,in the iſſue, be but like the Drops of 


Rain, 
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Rain, in- which the Rainbow is formed, when the 
Sun breaks forth in his Strength, (an Emblem of the 
Sun of Righteauſneſs) and as theBlackneſs of the Cloud 
after a Storm, which does but add Beauty and Bright. 
neſs to the Rain - bow; which the moſt High appoint- 
ed as a Token of his Covenant, and which, perhaps as 
an Hieroglypbic, was deſign'd to ſuggeſt the true Rea- 
ſon of God's continuing the World in Being.— 
Therefore, when Noah after the Flood offered Sacri- 
fice, a Type of the great Sacrifice of Chriſt ; that 
Seed f the Moman, which was by Heaven's high De- 
cree, to bruiſe the Serpent's Head, and by ſuperiour 


Wiſdom turn all his Miſchief to greater Good, the 


only Way to cruſh the Head and for ever perfectly 
ſubdue that old Serpent, which is the Devil: I ay, 
therefore when Noah, according to divine Inſtitution, 
offered Sacrifice, and brought into View the great 
Meſſiah, and all his glorious Work, God was well 
pleaſed — Good will come out of Evil — Aud the 
LORD fmelled a fweet Savour ; — (in the Hebrew, a 
Savour of Reji. God's Heart was now well pleaſed ) 
and the LORD ſaid in his Heart, (as being perfectly 
pleaſed with his perfect Plan, upon the whole,) J 
will not again curſe the Ground any more for Man's Sate; 
altho the Imagination of Man's Heart is evil from his 
Youth, Gen. viii. 21. — As if he had faid, ** I know 
« Mankind will be as bad as ever. However, I 
& will deſtroy them no more; but continue Sum- 
&« mer ana M inter, Seed-Time and Harveſt, for the Be- 
&«& nefit of the human Race; becauſe the Szed of the 
% Moman will, in the iſſue, bruiſe the Serpent's Head, 
4 diſappoint his whole Scheme, and bring greater 
« Good out of all this Evil.” 58 

Bur to return to the Senſe you put on the Text, 
It repented the Lord that he had made Man on the Earth, 
and it grieved him at the Heart, —But, Dear Sir, why re- 
pent and be grieved at theHeart, that he made od 
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and yet after all, continue this Race in Being ! and 
fo, practically prefer the preſent Plan before any o- 
ther: when, of all poſſible Plans, he ſtil] had his 
Choice; and the very beſt, by one Word's ſpeaking, 
ou think, might with infinite Eaſe have been, b 
im, brought into Exiſtence; and ſo, He perlecily 
pleaſed for ever Or, when all Man kind, but eight, 
were deſtroyed by the Flood, it had been an eaſy 
thing to have deſtroyed them ; and fo made thorough 
Work: and to have created another Adam and Ewe, 
and effectually prevented their Fall; and ſo have Nd all 
things perfectly to his Mind. To be grieved with, and 
*repent of his o Plan, conſidered in the whole; and 
yet to go on with it, at the ſame time; when of all 
oſſible Plans, he till had his Choice, even at the 
lood, is perfectly inconſiſtent.—Your Senſe of the 
Words therefore, Sir, cannot be right : and unleſs 
you will make the HOLY ONE of Iſrael inconſiſtent 


with himſelf, you muſt come into the Senſe which 


] have given. 


Bur we have had enough, quite enough, of this 
kind of Objections. I wiſh you would urge ſomething 
more directly to the Purpoſe. Pray,prove,if you can, 
either that God has not in Fact permitted Sin; or, 
that he is not an abſolutely perfect Being : for if both 
theſe are true, a unrl Objections cannot over- 
throw the Doctrine of the Wiſdom of God in the 
Permiſſion of Sin.— Rather, you will be found fight- 
ing againſt God; which, as you own, is an *extreme- 
ly dangerous” thing. | | 


A. Ido not chuſe to ſay, that in Fact God has not 


permitted Sin: but this 1 am bold to ſay, that there 
is not **cne ape: Left, which teaches, that 


God ever permitted Sin, in one ſingle Inſtance, with 
a View to the Gco1, that he intended to bring out of 


it.—[p- 3.) B. Wii 
| B. VELL, 


oo 
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B. WELL, this is to the Purpoſe indeed, were it 
true. But it is ſtrange that a Man, with his Bible in 
tis Hands, and his Eyes in his Head, ſhould ever 
ſay. ſo.—Ye thought Evil 2 me, ſays Joſeph to his 
Brethren. Your Deſign, in what was done, was 
an evil Deſign. But God's Defign,in what was done, 
was a good Deſign, God meant it unto Good.” Which, 
it is plain, refers not to God's after-A, but to his ori- 
ginal Intention. — Gad meant it, 1, e. God meant I 
ſhould be ſold. He meant it as much as you did. 
Your Scheme was to prevent my Advancement. But 
God meant it unto Good, 1, e. God intended that Event 
ſhould come to paſs, to anſwer. the good Ends he 
had in view.” What can be.plainer ! 

Bur if you want another Inſtance, you may have 


it in Pharazh Where the Expreſſions uſed are much 


ſtronger than ſuch as I have been wont. to ule, (as 
indeed Scripture-Expreſſions relative to this Subject 
generally are,) and evidently take in fome Ideas over 
and above a mere Permiſſion, as I have explained that 
Word. For God not only left Pharaoh to the hard- 


neſs of his own Heart, but ordered external Circum- 


ſtances ſo, as conſidering Pharaab's Temper, God 
knew would infallibly ſtrengthen his Obſtinacy. Par- 
ticularly, in ſuffering. the Magicians to imitate ſeveral 
of the Miracles of Maſes, and from time to time remov- 
ing the Plagues, and ſo giving Opportunity for Pha- 
rach to regain his Courage, and renew his Oppoſition 
Ke. And God plainly intended by all, that Things 
ould be carried to fach an Extremity as they were, 
that he might the better anſwer his own holy, wiſe 
and glorious Ends. Yea, God expreſly declares, that 
this was his Deſign. Exod. xiv. 1, 2, 3, 4. And the 
Lord ous unto Moſes, ſaying, Speak unto the Children of 
Iſrael, that they turn and encamp before Pi-hahirvath, be- 


tween Migdol and the Sea, over againſt Baal. Zepbon : be- 
fore it ſhall ye mm" by the Sea. For Pharaoh will ſay 2 
» They are entangled in the Land, be 

F Milderngſ 


he Children of Iſras 
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* Wilderneſs hath Hut them in. And I will harden ꝑburasb / Ml 
Heart, that he ſhall follow after them, and I will be honoured e 

ußen Pharaoh, and upon all his He; that the Egyptians TY 
may know that I am the Lord. 


cc 
WHEN God firſt ſent Moſes into Egypt to Pharaoh, and 
he told him before-hand, I am ſure that the King of an 
Exypt will nat let you go, no, not by a mighty Hand, And | 
F will Riretch out my Hand, and ſmite Egypt with all my ” 
Wanders, which I will do in thi midft thereof : and after NW in 
that be Will let you go. Exod, iii. 19, 20. And the whole 1 
Scheme is open'd in Chap. x. 1, 2. Where nothing * 
can be plainer than that God had holy and wiſe Ends 
- In view in all he did. I have, ſays the HOLY ONE th 
of Iſrael, hardened his Heart, and the Heart of his Ser- pe 
- - wants: — but for what End? — that I MIGHT eu PC 
theſe my Signs before him: — but to what Purpoſe ?— 
and that thou MAY. EST tell in the Ears of thy San, and fa 
F thy Son's Son, what Things I have wrought in Egypt, 
and my Signs which I have done amongſt them. — And 7 
all for what? — THAT YE MAY KNOW THAT in 
47 AM THE LORD. — Compared with Chap. ix. 16. in 
And in very Deed, ſays, God himſelf, for this Cauſe Ac 
have I raiſed thee up, for to ſhew in thee my Pater; and m 
that my Name may be declared throughout all the Earth WF *© 
But as it is of Importance, to know in what Light <« 
the holy Scriptures ſet this Subject, pray read and N 
compare Gen. xv. 12— 16. and xlv. 5—8. and l. 20. 125 
Exod, iii. 18—20. and iv. 21. and vii. 3, 4, 5, 13. 6 
and ix. 12, 16. and x. 1, 2, 20, 27. and. xi. 9, 10. ©, 
and xiv, 1, 2, 3, 4, 8, 17, 18. Deut. ii. 30. Joſh. xi. 20. 60 
2 Sam. xii. 11, 12. and xvi. 10, 11, 21, 22. I King. xi. 'Y 
9, 14, 23, 26—39. and xii. 15. and! xxii. 19—23. 0 
= 2 King. xxiv. 20. 2 Chron. x. 15. and xxv. 20. and * 
Xæxxii. 31. Job i. 6 — 12, 21, 22. and ii. 1—6, 10. 4 
Pjal. cv. 17, 25. Jai. x. 2 1727 25. 9. and bs 
Xxvii. 37. and li. 20 — 25. Matth. xxvi. ' 53, & 


*: i Luk: Xxxii- „ 22; and xxiv. 25—27. Job. xix. 
„24, 3337. Ad. ii. 23. and iii. 18. and iv. . 


\ 
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Kom. ix. 18, 22, 23. and xi. 7 — II. 1 Cor. xi. 19. 
2 Theſ. ii. 11, 12. Rev. xvii. 17. — Pray, read theſe 
« Scripture- Texts,” my Friend, and then tell me, 

whether the Doctrine of Ged's permitting Sin for wiſe | 
and holy and good Ends, be from Heaven, or of Aden. 


A. As to the Affair of Joſeph, which you fo much 
inſiſt upon, I grant, it was by infinite Wiſdom over- 
ruled for Good. But however, it is not at all to 
, your Purpoſe.” (p. 6.) | | 


B. Bur, Sir, perhaps others will think it much to 
the Purpoſe. For, if God has, in only one Inſtance, 
permitted Sin for wiſe and holy Ends, it is at leaſt 
poſſible, that he may have done ſo in all Inſtances. 
And if h always abt like himſelf, no doubt, this is, in 
fact, the very Caſe. 8 = 

Bes1Des, if God did permit Sin in the Affair of 
Je os for wiſe and good Ends, all your ten Objections 
in P. 16, 17, 18, 19. are anſwered all at once; and 
indeed the Subſtance of your Book. — Unleſs you will 
adopt the very Abſurdities you pretend to abhor, and 
maintain for Truth, ,** that God was the Author 
* of that Sin, and loved it; and that Joſeph's Bre- 
c thren acted like the greateſt Saints in that Affair; 
«had no Cauſe to mourn for their Sin, nor their 
«© Father to lament his want of Succeſs in the Edu- 
tec cation of his Children, or to be at all grieved for 
e their Wickedneſs, Yea, that their Sin was no 
« Sin, but rather a Virtue. And if Jacob or Foſeph 
„ approved and admired the Wiſdom of God in that 
„ Affair, it muſt argue, they had very unworthy 


„ Conceptions of God, to think he could not bring 


« about his good Deſigns without ſuffering ſo mueh 
« Evil; and had they been conſiſtent with them- 
„ ſelves, they muſt have turned Tnfidels ; W 
e have diſcarded all thoſe Texts of Scripturè 
* "repreſent God as hating. Sin, being grzeved N 
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and angry becauſe of it. If in fact God did per- 


mit Foſeph to be ſold, meaning it unto Good ; if this was 
God's Scheme, in ſuch'a Senſe as that Toſeph might 
juſtly ſay, 60D fent me hither ; then may you do 
well to reconſider your o]n Words, with Application 
to your ſelf; If the preſent Scheme be GOD's, it 
*., would, be extremely dangerous oppoſing it; and 
argue the higheſt Vanity, Arrogance and Impiety.” 
It is plain Fact, that Joſehh viewed and conſidered 
that whole Affair as 60 D', Scheme, as much as I 
do, and uſes as ſtrong Expreſſions, as 1 have any where 
done. Only read Gen. xlv. 5--8. and be impartial. 


A. Bur it is not parallel in one material Cir- 
cumſtance. Nay, the Caſe is wholly different, and 
therefore quite foreign to the Purpoſe: For all 
« concerned in the Conduct and Conſequences of 
„* that Affair, were in a State of Sin; and therefor: 
deſerved all the Chaſtiſements they received, hey 
* had all Blemiſhes in their Characters, Which may 
eaſily account for their Sufferings.“ (p. 6, 70), 


g. TRUu xk. They deſerved their Sufferings.“ 
Nor did God ever inffict Pain; no, not the leaſt De- 
gree of it, in any one Inſtance, in the whole intel- 
lectual Syſtem, but in which it was deſerved, as much 
as they deſerved their Sufferings.— To be ſure, we in 
this World „“ are in Sree F mn,” 
Sufferings, and need our Chaſtiſemente, as much as 
"they did. Nor did God begin to chaſtiſe us, until 


alter we had become Sinners. 


Ix you ſhould ſay, ** thatJoſepb's Brethren deſerved - 


to be chaſtiſed for their Pride and Envy; and that 
therefore God left them to themſelves, to, fall into 

that Sin, that he might in the Iſſue humble them, 
and bring them to a better Mind :”, this would over- 
throw your whole Scheme. For according to this, 
Sod did permit Sin for wiſe and bay Ends; the very 
+ Point, that 1 affirm, and the very Point, that _ 

deny. | N ; f R, 


in, and deſerve” gur 
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Om, if you ſhould ſay, However, as they were 
Sinners, God might juſtly leave them to Sin; but 
God could not, conſiſtent with Fu/tice, leave inno- 
tent Beings to Sin ;” this would ſuppoſe, that God 
was obliged} in Juſtice, to keep all innocent Beings 
from falling. And conſequently, that God's per- 


mitting Sin was an Act of /yju/tice 3. and conſequent- 


ly, that God is not ajuſt- Being. 


Ox, if you ſhould only ſay, that . they 4 
God to leave them; but innocent Beings had not;“ 
it is eaſy. to obſerve, that according to Scripture- 
account, God permitted Foſeph to be fold, not ſo 
much in anger at Joſeph or Jacob's Family; as out 
of love to them, for their Good: As it is written, 
God meant it unto Good, God had his own Glory 
and the general Good in View, in that Affair, juſt as 
I 1 0 he had in ſuffering our firſt Parents to 


On, if. I ſhould grant, 4 God ſuffered Juſcplꝰs 


Brethren to fall into that Sin, out of Anger at them, as 
was doubtleſs the Cafe with Pharaob, when God 
ſuffered him to purſue Iſrael into the red Sea :” yet 
it is plain, that in both Caſes, he had-bis own Glory 


and the general Good in view: And fo both Caſes 
are analogous to his Conduct relative to the whole 
Syſtem, for Subſtance,. And only granting, what” 


none deny, that it was no Injuſtice to innocent Beings, 
for God to permit them to fall; there is no “ ma- 
terial Difference, which at all hurts the parallel,“ 
for the Purpoſe,” for which. it is uſed. in my Ser- 
mons. For this is my Argument, as I juſt now 
ſtated it: If in ſome Inſtances God permits Sin for 
wiſe and holy Ends, it is poſſible he may in all. 


And if he always as like himſelf, then, no doubt, in 


fact, he always does. (See my Serm. p. 10, Cc.) An 


Argument you have no way to anſwer, but by giv-- 
| e ing | 
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ing vp the abſolute Perfection of the divine Na- 
ea Vas 
A. Bur Jeſpb needed humbling, and to have bis 


Corruptions mortified: holy Beings did not need to 
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be humbled, and had no Corruptions to mortify. 


(p. 7, 8, 9.) | ? Asen be . 
B. FiviTE Intelligences, holy as they originally 


were, needed to have their holy Biaſſes farther con- 


firmed; as is plain from the Apoſtacy of ſome of 


them. And they were capable of vaſt, and almoſt 


infinite Improvements in Knowledge, Humility, Holi- 
neſs, and Happineſs ; and the greater Advantages fr 


Improvement afforded them, the ſwifter would be 


their Progreſs ; as was obſerved in the Sermons you 
EC poi © 139) (Org Looms 7 

A. Bur I affirm, there might have been as great 
Advantages for all divine Improvements, in the in- 
tellectual Syſtem, if Sin and Miſery had been for 


ever unknown, as on the preſent Plan. (p. 10, 11.) 


B. Tas, Sir, you can never prove. And às the 


infinitely wiſe God has choſen the preſen Plan, we 
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+. 6 Becauſe God educes many PPP Conſequences from 


. moral Evil in this State, therefore he thought bet 
« that moral Evil ſhould be,&c.”(p.6, 7 
ciple, this Author ſays, I had laid dawn. 
ciple be true or falſe, it is all his own, I never laid it 
don: nor built any Part of my Reafoning upon it. 
My Argument is ſtated above, in brief: And at large 
in my Sermons (p. 103, &c.) and is entirely different 3 
An1, for aught appears, is abſolutely en on 


7.)is a /a//ePrin- 
af let thePrin- 


© this Side down-right Atbeiſu, or, which is the fame 


thing, the Denial of the Exiſtence. of an abſolutely per- 
ſefBeing, For, if there is ſuch a Being, he cannot but 
| always aft ike hipſe!f, And then the Conſequence 
is plain, 3 e | 


. 


1 


og 


* 
1 ought in honour to his Wiſdom, and as we would 
not give up the moral Rectitude of his Nature, to 1 
believe it to be the beſt. For, as St. Auguſtine ſaith, 1 
«, Unleſs it were good that there ſhould: be Evil, it 
„ would by no Means be permitted by the Almighty 1 

P % God, Who is able to binder the Commiſſion of 1. 

«© that Evil, if he would.“ (Enchirid. Cap. 98. q 
A. Bur it is „te limit the holy One of Iſtael,“ ö 
to ſay, that he could not manifeſt and communicate | 
bimſelf to finite Iatelligences on any other Plan, ſo 

well as this. (pe1:1518519.} ᷑ʃc y¾3⅛]ã́¾dR ow 1 * 


B. No, Sir; but rather, if infinite: Wiſdom has 
choſen the beſt, it is the higheſt Arrogance in us, to 
ſay, there might have been a better. It is to ſet up 
our Wiſdom above God's. And to ſay, that God did 
not mean io chuſe the beſt, is groſs Blaſphemy; as 
| has been fully demonſtrated, | 
A. However, for my Part, I cannot ſee any 
good End, but what might have been as well, *nay _ 
| infinitely better anſwered, if Sin and Miſery had been 
for ever unknown. (p. 9—12, 19—25.) | ED 


B. THAT, is, you have lived in God's World, pete 
haps, theſe forty Vears, his Works Wee 
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his Word in your Hands; and while the Inhabitants 
of Heaven, in the view of the Divine Conduct, are 
conſtantly crying, The whole Earth ts full of his Glory; 
to you, it is all as dark.as Egypt. Youlee no Wiſdom 
in God's preſent Plan. -Yea, it appears infinitely to 
God's Diſhonour, and to the Damage of the Syſtem. _ 
So that you are even tempted to look upon almolt 
the whole of it, as the“ Scheme of the Dew.” 
And when 75 ſee how God permits the Devil to 
practiſe an 8 you are ready to doubt, whether 
the holy ONE of Iſrael ſo much as means to do that 
which he knows is moſt for his own Glory. 


* 
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A. But the Hypotheſis you go upon, is entirely 
falſe, viz. that it was worth while, that all the Mi- 
ſery which is or ever will be in the Syſtem, ſhould 
be, merely to give holy Beings a higher Reliſh for 
their own Happineſs. Juſt as if a View of Miſery, 
as ſuch, were the chief Source of the Happineſs of 
Heaven ; and a View of the Vengeance of God and 
Miſery of the Creature, the moſt raviſhing Sight in 
theUniverſe.—A ſhockingScheme ! (p. , 10, 11.) 


B. Ys, Sir, a ſhocking Scheme indeed! but it is 


one of your own Invention. It is none of mine, 


I BELIEVE that © Love is the Sum of God's moral 
PerfeQtions ;” and in one Senſe (an id Senſe) there 
is no ſuch thing as Vengeance in the Divine Nature, 

I believe, that Love is the very eſſence of vindictive 
Juſtice. ! Love to God, to Virtue, to the beſt Good 
of the Syſtem, bearing down in a wiſe and righteous 
«© Manner the Enemies of God, of Virtue, and of 
« the Syſtem,” is the Definition I gave of it in my 
Sermons, (p. 190.) —*©* An amiable Perfection in the 
Deity !“ (p. 191.) — And I believe, that the chief 
Advantages, which will accrue to holy Beings from 
2 View of the 57 of the Damaed, will be, as the 
Seriptures teach, (Nom. ix. 22.) to give them the 
moſt lively and i Senſe of the glorious Per- 
fections of the Divine Nature; viz. boundleſs Power, 
Holineſs, and Goodneſs ; or in other Words, God's 
infinite Hatred of Sin, and Ability to punith it, and 
the infinite Riches of bis Grace in the Work of Re- 
demption by Jeſus Chriſt. (p. 191.) For it is a View, 
not of Deformity, but of Beauty; not of Miſery, as 
fuch, but of the glorious Perfections of the Divine 
Nature, manifeſted in the moral Government of the 
World, — an abſolutely perfect Plan, which is the 
Source of the Happineſs of the heavenly State.— 
And I believe, that it is Love, to God, to Virtue, and 


to the beſt Good of the Syſtem, which is the chief 
| Source 


al 
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Source of the exalted Joys of the heavenly Inhabi- 
tants; who, on a View of the juſt Puniſhment of 
God's obſtinate Enemies, cry, Amen / Hallelujah ! 
for the Lord God omnipatent reigneth ! — Again they ſaid, 
Hallelujah. And her Smoke roſe up for ever and ever,--= 
Let us be glad and rejoyce, and give Honour to him: for 
the Marriage of the Lamb is come. (Rev. xix. 17.) 
They do not rejoyce in their Miſery as ſuch, nor in 
their Miſery as giving themſelves a higher Reliſh for 
their — fur Ax ; but they rejoyce to fee God 
exalted, his Authority vindicated, his Law honoured, 
Sin diſcountenanced, Satan and his Cauſe ſubdued, 


the Meſſiah victorious. And this **tremendous Scene,” 


by Way of Contraſt, tends to give the maſt affecting 
Senſe of all theDivinePerfe&tions,as ſhining forth in the 
Work of Redemption, the moſt glorious of all God's 


Works. So that, upon the whole, the Saved will be 


under the beſt Advantages for ever to have a freſh 
Remembrance of what they once were, and to ſee 


what they deferved, and where they might have 
been, and what God has done, and to behold all 
his -glorious Perfections as ſhining through all his 
Works of Mercy and of Juſtice, in a Light infinitel7 
bright, and under Circumſtances moſt ſuited to en- 
gage their Attention, and affect their Hearts, and to 
give them the higheſt Senſe of their Dependence on 


od, and Obligations to him. So that they will have 


the beſt Means to make the ſwifteft Progreſs in di- 
vine Knowledge, Humility, Holineſs and Happineſs 
for ever,—But you muſt be referred to my Sermons, 
where theſe Points are more fully diſcuſſed, than my 


intended Brevity will now admit. 


A. Bur, „had we a juſt Senſe of the Worth of 
our Mercies, could we need any thing to raiſe it 
higher?“ And was our Gratitude equal to the worth 


of our Mercies, could we need oy ing to make 
us more thankful ? i. e. if we were perfect, coul: 
be more than perfect? (p. 9, 10.) B. Thar 


.could we 
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B. Tnar perfect Intelligences in Heaven may 
and will make Progreſs in Holineſs and Happineſs for 
ever, you may ſee proved at large by Dr. WaTrTs on 
the Happineſs L 4 ſeparate hee is too plain a Cafe 
to admit of Diſpute. For the Favour granted to the 
meaneſt Inhabitant of Heaven, being of eternal Du— 
Tation, is of infinite Worth. And fo he never can 
Have a full Senſe of its worth; or exerciſe a Degree 
of Gratitude equal to its worth; i. e. be as thankful 
to God for it, as it deſerves. No, not if his Progreſs 
in a grateful Diſpoſition, if I may compare things 
ſpiritual to things natural, ſhould be eternally as 
{ſwift as a Ray of Light from the Sun; which they 
17 will fly eighty Millions of Miles in about ſeven 
mutes.— \\ 


— 


| 
A. BurT it is a Reflection upon the intellectual 
Syſtem, to ſuppoſe they ſtood in Need of this * tre- 
mendous Scene” for their Inſtruction, or Confirma- 
tion. + And a Reflection upon * the Benevolent Fa- 
. n Fi, Po ther 

+ Tf a Conſideration of the:dreadfal Confequences of Sin 
is of no uſe to confirm bolyBeings, as this Author thinks, 
(p- 12.) why was Death threatned to deter Adem from 
Sin ? — If a meer threatning tends to deter, much more 
an actually Execution. —Since Satan and his Hoſts were 
driven out of Heaven, down to an eternal Hell, for Sin; 
and Adam turned out of Paradiſe, and all this lower 
World doomed to Death, for the firſt Tranſgreſſion; 


there has not been one Inſtance of the Apoſtacy of a 


holy Being in all God's Dominions.— This Author ſeems 
to think, that becaufe holy Beings love God ſupremely, 
therefore they love themſelves not at all. Which is 
contrary to Reaſon, and to Scripture. Gen. 11. 17. 


Hieb, xii, 2:—However, he attempts to prove the Point, 
from 1 Jab. iv. 18. Perfect Love cafteth out Fear. Al- 
.., tho' it is plain from the Context, that the perſec Lowe 


there ſpoken of, is nothing more than that high De- 
Ws * ; " tack. 3th a * Re 


God's Wiſdom in permitting S1y. 59 
ther of the Uniyerſe,” to ſuppoſe, . that he really, 
choſe this awful Expedient”, when there was no 
Need of it; when all good Ends might have been. 
anſwered as well without it; nay, infinitely better, 
infinitely more to the Honour of God, and the Good 
of the Syſtem. (p. rt. 12, 19—24.) „The benevolent 
« Father of the Univerſe: wanted neither Power nor 
« Will, in Ways inconceivable to us, to raiſe hisCrea- 
« turesHappineſs to the higheſt poſſibleDegrees, with- 
« out this awful Expedient.“ (p. 11.) 


B. IF „ the benevolent Father of the Univerſe 
wanted neither Power nor Nil“ to lay and proſecute 
the very wiſeſt Plan; then, to a Demonſtration, 
God's preſent Plan is ſueh; — a moſt glorious Ex- 
pedient!“ - And if the all- wiſe God knew, that of all 
poſſible Plans this was the beſt, moſt adapted to the 
finite Capacities of finite Intelligences, and moſt ſui- 
table to anſwer all the good Ends he had in View; 
then, without any Reflection upon the intellectual 
Syſtem, or upon himſelf, he might prefer the preſent 
Plan to all others, as in fact he has.—And you ſay, 
te that you cannot pretend to prove, to a Demonſtra-. ' 
tion, that the preſent Scheme is not in fa& the beſt,” 

p. 5.)—W herefore, ſince God has in fact choſen it 
before all others, and is ſo “ benevolent, that he 
cannot want a Will” to chooſe the beſt ; I appeal to 
you, I appeal to the World, — Which becomes us, as 
we would be conſiſtent with our ſelves, or regard 
the Honour of the benevolent Father of the Uni- 

1 | verre: 
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of Love, which ſome good Men attain to in this 

Life. Which alth0 it delivers them ſrom that Fear, 

Which ariſes from want of Evidence of their good E- 

ſtate ; yet by no Means tends at all to ſet them above 

being moved to watch and pray, from a Senſe af the in- 

finitely dreadful Conſequences of Sin. As is plain from 
Luk, xxi. 36. Rom. viii. 13. 1 Cor, ix. 27. 
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verſe * either, to believe it to be beſt, becauſe it is 


God's; or to * doubt whether God has in fact done 
what is moſt for his own Glory,” in this Affair 
(Pp. 13.) col 

A. Bur „would not the leaſt Reflection have 
aſſured them, that if God delighted in Truth, Holi- 
neſs and Juſtice, he muſt hate the contrary ? that if 


«© he rewarded the loyal, he muſt puniſh-the diſobe- 


dient?“ (.p. 11.) 


B. DovsBTLEss the Angels that ſinned, had, be- 
fore their fall, Time for ſome Reflection: but it is not 
to be ſuppoſed, that they ſinned in a full and cer- 
tain Aſſurance of being driven immediately out of 
Heaven into an eternal Hell, — Tis certain, our firſt 
Parents had time for Reflection, and did reflect; but 
their Aſſurance of God's Holineſs, Truth & Juſtice” 
Was not ſufficient, in the Hour of Temptation, to 
make them believe he would puniſh the diſobedi- 
ent.” For altho* God had expreſly declared, In the 
Day thou eatgſi thereof, thou ſhalt ſurely die, yet Satan 


perſwaded them to believe they ould be as Gd; and 


to diſobey their Maker, in Expectation thereof. 
Theſe are Facts: and Facts are ſtubborn Things.— 
How know we therefore, but that God ſaw it really 
neceſſary for the beſt Good of his eternal Kingdom, 
that he ſhould have Opportunity to exemplify all his 
Perfections in his Conduct, in the Manner he does 


on the preſent Plan? — After the preſent Grand 


Drama is finiſh'd at the Day of Judgment, a Senſe 
of all the Divine Perfections will be impreſſed almoſt 
infinitely deeper, on the Minds of holy Beings, than 
when they firſt came into Exiſtence, T 
lieved, that God was true ; but now they will ſee it, 
and know it. Then they believed, that God hated 
Sin, and would : puniſh it; but now, while Satan 
and all his Adherents are for ever tormented 1 
en e el pd 
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Lake of Fire and Brimſtone, in their Preſence, be- 
ſore their Eyes, it will give them quite a new Senſe 
of God's © Holineſs, Juſtice and Truth;“ and an in- 
conceivably greater Aſſurance that he will puniſh 
the diſobedient.” And if the Holineſs and Happineſs 
of Heaven ariſe from the Knowledge of God; the 
better they know him, the more holy and happy 
will they be. — Beſides, God has had Opportunity to 
exemplify his Faithfulneſs as to his Promiſes, as well 
as his Truth in his Threatnings; and that in a great 
variety of Inſtances, ſince the Beginning of the 
World. And when at laſt all holy Beings ſhall ſee 
all God's paſt Promiſes fulfilled to a tittie, it will 
give them the higheſt Aſſurance of the Fulfilment of 
what will then remain; viz. of their ſecure Enjoy- 


ment of the Glories and Joys of Heaven to all Eter- 


nity. And they will believe it, and as it were ſee it, 
and enjoy it all at once, | 


A. Bur „ would net the leaſt Reflection“ have 
2 holy Beings all that Knowledge of the Divine 


erfections, which, was *%effential” to their holineſs 
and happineſs, without „this tremendous Scene??? 


p. 11.) | 
B. As ſoon as they began to think, they would 


begin to know God, and love him, and rejoyce in 
him. And the more they tought of him, the more 


their Knowledge, Love and Joy would be increaſed. 
But yet there would be an infinite Degree of Per- 
fection, Glory and Beauty in God, till unſeen. 
Their Knowledge, Love and Joy, altho' free from 


ſinful Defe&s, were capable of an eternal Increaſe. - 


And the more compleatly and clearly the Divine 
Nature ſhould be exhibited to their view in the Di- 
vine Conduct, the ſwifter Progreſs would they make. 


And if the preſentPlan givesGodOpportunity to make 
the brighteſt and fulleſt Manifeſtations of himſelf, 
then it is, in this Reſpect, of all poſſible Plans the 
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'beſt. And holy Beings will know more of God, and 
ſo love him more, and rejoyce more in him. But 
theſe Thoughts are hs: dwelt upon in my 
| Sermons ; to which you may be referred. (See 
Pag. 155,164.) 


A. Bur could not theſe and all other Ends have 
been anſwered as well, © in ways inconceivable tg 
us, without this awful Expedient ”'? (p. II.) 


B. Can you conceive (pray, think a litile and 
try i) of any poſſible Way, wherein the Divine Per- 
fections might have been ſet in ſo full, clear, and 
affecting a Light, and ſo well adapted to engroſs the 
whole Attention of all holy. Beings, .and fill them 
with the moſt exalted Thoughts of the Divine Ma- 
jeſty, as that which God has taken in the Work of 
Redemption by the Death of his own Son ?—But you 
ſay, there may be Ways inconceivable to us. — 
True But not inconceivable to God. For all poſſi- 
ble Ways lay open to his View; and he had his 
Choice: and in fact he has choſen the preſent Plan: 
but it this had not been the bet Expedient, God 
would not have preferred it to all others; becauſe, 
on your own Conceſſien, he is “ the benevolent Fa- 
e ther of the Univerſe, who wants neither Power 
<« nor Will” to chooſe and accompliſh, of all poſſible 
Plans, the beſt.- And to call this © an awful Ex- 
pedient, as tho? it were the very worſt in Nature, 
which © the benevolent Father of the Univerſe” 
eeſteems the beſt, caſts no {mall Reproach on the in- 
finite Wiſdom and perfect Rectitude of the holy One 
of Ifrael.--- But, dear Sir, is it not true, that how- 
ever we feel, and whatever we ſay, yet God will in 
fact abide by his original Choice, and proſecute and ac- 


* 


compliſh his original Scheme ? And no other Plan, 


concervable or inconceivable; will ever be come into. 
Nor will God ever own, however boldly we may 
' Pulh the Charge, that he does not do “ what is * 
V * | or 
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for his own Glory.”--- But rather, having endured 
with allLong-ſuffering the ill Treatment of an apoſtate 
World, his own Son will at laſt tome, with ten Thou- 


ſands of bis Saints, to execute Fudgment upon all, and to 


convince all that are utigadly --= of all their hard Speeches, 
which they have ſpoken againſt him, (Jud 15.) and all 
the Inhabitants of Heaven will cry, Amen, HALLE- 
LUJAH |! (Rev. xix. 16.) * 

A. ALL this I had for Subſtance heard before, and 
I looked upon it © infinitely worſe than nothing.” Yea, 
I durſt baldly tell the World, tha: I was © ready to 
embrace the Manichean Principles, rather than to come 
into your Opinion. (p. 8.) - 

B. TE Manicheans maintained, that there was an 
Evil Principle or Being, independent on God, and ſu- 
perior to his Controul, which loved and promoted 
Evil for its own Sake. And conſequently, that a 
great Part of the preſent Syſtem is and eternally will 
be Evil; anſwer no good End; but be ab/olutely Evil. 


On the contrary, I maintain, that the whole Uni- 


verſe is entirely under the Government of a Being 
infinitely God. And that, conſequently, there is not, 
nor ever will be, any Evil in the Univerſe, but what 


ſhall anſwer good Ends, in the whole; That is to 


ſay, There is no abſolute Evil in the Univerſe,---- Now, 
which of theſe two Schemes is the beſt, moſt agrea- 
ble to a holy and truly benevolent Mind ? 


THaar there is much Evil, much- Sin and Miſery- 
in the Univerſe, now, and for ever will be, we are 
both agreed. The grand Queition is, Whether, in 
the whole, all will be over-ruled to Good, or not? 
For if it will, no. doubt God originally intended it 
ſhould be ; and conducted as he did, with that in 
View. 33 
Now ſince it is plain Fact, that Sin and Miſery 
do take Place in the Syſtem; methinks every one, 
who is a Friend to God and to the Syſtem, ſhould re- 

5 G 2 Joyce” 
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Joyce with all his Heart to hear, that the Seed of thy 
Veman will bruiſe the Serpent's Head, bring Glory to 
God, and Good to theSyſtem, out of all theEvil, that 
ever has or ever will happen; (and the more Good the 
beiter.) And ſo compleatly diſappoint the Devil.“ 


— — li. 


* What can there be in human Nature, to incline one to 
feel eaſter in the Belief, that God had no good End in 
View in the Permiflion of Sin, and that no Good will ever 
come of it ? — I wilt put it to my own Caſe. —I ain a 
Sinner :— I haye acted freely in finning :— God's De- 
crees never influenced me to Sin; — God's permitting, 
or not hindering, did not influence me :— I ated as l 
choſe : —no Fault on God's Part: —all the Blame lies on 
me: if I go on impenitent and die in my Sins, I oply am 
to blame: if I am an Eremy to Ged, and te the Syſtem, 
and to all Good, I deſerve io be caſt off by God; and 
the w':ole Syſtem may, on good Grounds, ſay, Amen, 
Hallelujab! — ard if my eternal Deſtruction is perfectly 


right and juſt, I have in Fact no Reaſon to complain — 


And now, if I do periſh, and periſh j aſtiy, why ſhould 
I be loth, that God ſhould bring Glory to himſelf and 
Gocd to the Syſtem out of my din and Ruin? He dd 
ſo, in the Inſtance of Pharaoh ; and to Moſes the divine 
Conduct appeared exceeding glorious. (Fx:d xv.) And if 
J deſerve eternal Deſtrudtion, as much 2s Pharaoh did to 
be drowred, why ſhould I be loth it ſhould be over - ruled 
io as much Good ?—Becauſe I am noFriend to God or to 

. the Syſtem, but the contrary. There can be no utter 
Reaſon. For, if I loved God and the Syſtcm,-I ſhould 
be glad to have God glorifed, and the Syſtem infliru&ed 
by my-Example ; if 1 muſt be puniſhed for my Crimes. 
As ſometimes a penitent Malefactor on the Gallows, from 
Benevolence to his fellow-Creatures, may fincerely wiſh 
the SpeQators might take Warning by him. — But to the 
impen:cent Sinner, who is an Enemy to Ged, ard to the 

. Syſtem, and to all Good; and who fees not the great 
Evil of Sin, nor his Deſert of Damnation; and cares 
only for himſelf ; Things muſt appear in a very ER 
9 5 | MR 
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Pray, my Friend, what think you? When Jo- 


ſeph was in Fact ſold, that wicked Deed actually 
committed ; which of the two, would good Jacob 


have 


8 


Light. — Had Pharaoh, for Inſtance, (whom St. Paul 
views as a Specimen of obſtinate Sinners in general, Rom. 


1x.) at the Bottom of the Red Sea, heard the Hebrews 


ſing, © The Lord hath Triumphed gloriouſſy;“ and upon 
it remembred the Word once ſent to him, For this Cauſe 
have I raifed thee up, for to ſhew inthee my Power, and 
that my Name may be declared throughout all the Earth:“ 
it would have beca a Comfort to him ** infinitely worſe 
than nothing.” —If he muſt be drowned, he had infinitely 
rather it frould anſwer no ſuch End. Yea, nothing; 
could be more croſs to the temper of his Heart, or put 
him to greater Pain — To think, that, in the midſt of all 
his Haughtineſs, he had been in God's Hand, as Clay in 
the Hand of the Potter (Rom. ix. 21.) — to ſee, that all 
his proud Oppoſition to the Almighty had but exactly 
accompliſhed the Plan which was in God's Mind, in the 
Days of Abraham, three or four hundred Years before 
he was born (Ger, xv. 12 — 16.) or had dere Good or. 
Evil (Rom. ix 11——22.) — to confider, that God's laſt” 
End was to ſhew his Power, and that his Name might 
be declared throughout all the Earth” (Exod. ix. 16.) 
and that his elected, his choſen People, theHebrews, whon 


he hated, might tell it to theirSons, and to their Sons Son? 


what God had done, THAT THEY MIGHT KNOW. 
THAT HE WAS THE LORD.” (Exod. x. 1, 2.)—— 
© This, O Pharaoh, was the wiſe and ;;loriousEnd,God had 
« in View, in permitting thee to harden thy Heart, and run 
« ſuch a great Length in WickeJheſs! And in this View 
«© the Conduct of the God of Iſrael towards thee wilt 
« be appioved of and adored by all holy Beings in the in- 
„ telleftual Syſtem for ever.” — O horrible!“ crys 
Pharaoh . © This way of accountirg for it, appears. 1 
me, infinitely worſe than nothing.” 


N. B. If I can heartily approve of the Divine Conduct to- 


wards Pharaoh, I can juſt as well, towards all obſtinate 
Sinners.—If I cannot approve of the Divine Conduct to- 
wards Pharaeb, my Quarrel is not with this or that Calvi- 
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have choſen ? either that no Good ſhould ever be Jo 

brought out of that Evil ; or that it ſhould be made C0! 

the Occafion of an hundred, or a thouſand, or ten t0: 

thouſand times more Good, in the whole, than to we 
counter-balance the Damage done to his Family ?-||--- an 

Joſeptr' plo 

niſtic Divine; but with the God of Iſrael. — And whe- ju 

| ther the Fault js in God, or in me, will be known by all it 
| | the World at the Day of Judgment ; when the Righte- th 


ouſneſs of all God's Ways will be laid open before the a U 
whole intelleQual Syſtem. (Rom. ii. 5 And if ſuch 


Ucctrines tend to make me turn Infidel ; I am, at Heart, T 
an Infidel already: Yea, an Enemy to the God that 1; 
made and governs the World. But to uſe the Words * 
of our Authof, We ought to be diſpoſed to acquieſce in G 
the Account of this Matter which we have from him 10 
who cannot err, in the Oracles of Inſpiration.” (p15. ) h 
E- .—— A Way cf accounting for the Divine Conduct, that a 
| : will afford“ Libertines“ and all obſlinate Sinners, an * 
Encouragement“ to continue ig Sin, which is infinitely 5 

worſe than nothing,” as this Author k'mſelf muſt be 
ſenfible. s | | | 
If fo much Good was brought out of Evil, in the Affair of 4 
1 - Joſeph ; why may it not be ſo, as to the Syſtem in ; 
4 | 


general? or why ſhould it be thought un/ik-/y, when 
it would be juſt ike Gcd to do it? The very unlike- 
leſt Thing tnat could happen, has already happened. 
The SON of GOD bas DIED. And how g ie 
that Affair will zſſue, in which the Creator of the C- 
nivetſe was ſo infinitely engaged, as to become incarnile 
and die, I am of the Opinion, never yet entered into the 
Heart of the moſt exalted Angel in Heaven fully to conceive. 
And however the Author of the Altitenft, ling the unle- 
lieving Lord in Samaria, (2 Kin, vil. 2.) is ready naw to 
| ridicule thę Thought of ſuch great Good ; (p. 23 ) yet if 
1 he may be ſo happy, and Gul fgiart that be may, as to 
| be an everlaſting Partaker of it himſelf, and joia in the 
no Song which none can learn but % Redeemed, (R. &. 
4 _ 3) I doubt nat, he will 25:1: be of a very different 
in f 
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Joſeph's wicked Brethren wiſhed, no Good might 
come of it.---But, I dare fay, that neither the God 
that made them, nor the Father who begat them, 
were of that Spirit.---No. God meant it unto Good : 
and Jacob was even ravithed with Joy, when God's 
eloricus Defigns began to open to his View, 

InDezD, Sir, perhaps it may be the Opinion of all 
judicious Men, that the Manicheau Scheme, bad as 


it is, is ſtill preterable to your's. For they ſuppoſed, 


that God 2v:nld have ordered the Affairs of the whole 


- Univerie in the wiſeſt, beſt and moſt perfect Man- 


ner, it he ca; but he was ſo counteracted by the 
Evil Principle, tllat he could not. So that even they be- 
lieved, that God's Intentian was Good: But you think 
God never dz/igazed to do what he knew was moſt 
for his Glory; altho' he could have done it with in- 
finite Eaſe, and had not one Motive againſt it, but- 
all poſſible Motives, of infinite Weight, for it. But 
Want of natural Power is not a Defect fo ill, by infi- 
nite odds, as Want of mural Nectilude. 


Va, my Friend, what if it ſhould be thought, that 
your Scheme is little, if any, better than down-right 
Atheiſm ? Jo be ſure, if your Scheme is true, all 
Religion is overthrown. For if God has ſuffered in- 
finite Evil and Miſchief to come into his own World, 
a World abſolutely under his Government, in which 
he dith according to his Pleaſure, abſolutely without any 


good End; yea, contrary to his better Judgment; and 
when he could eaſily have hindered it ; he is infigitely 


far from being an abſolutely perfect Being, as has 
been proved. Nor can any holy, truly benevolent 
Being in the Univerſe heartily love him, or cordially 


- acquieſce in his Government: For it is ſtrictly im- 


poiſible, that abſolute Evil ſhould be acquieſced in by 
a good Being. For it implies a Contradiction. And 
if all holy Beings ceaſe to love God and acquieſce in 
his Government, there is an End to all Religion. 
** A. Bur, 


_ by 
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A. Bur, Sir, I pray you carefully to mind, that I 


fay it, and infiſt upon it, that “Sin is not God's 
Scheme, but a Device of the Devil.“ --- It is „ no 


Part of God's original Scheme,” (p. 13, 14, 15, 16.) 


B. Ax p I pray, Sir, what do you mean by this 
Manner of ſpeaking - Do you mean only, “that it 
was the Devil that ſinned, and not God? that other 
wicked Beings ſin, and not God? and that ſinning 
Creatures act freely, and are ſolely and wholly to 
blame?“ ---All this is exactly true; but not at all to 
your Purpoſe. For the Queſtion is not, Who is it that 


has ſinned ? God, or the Creature? About this there 


is no Diſpute: The Creature, and none but the 
Creature, has finned. But the Queſtion is, Why did 
the infinitely wiſe and holy Creator and Governor 


of the World permit the Creature to Sin, when he 
could eaſily have hindered it ?---To this Queſtion,you 


ſay nothing; only «that you do not believe that God 
is obliged to do, or that in Fact he actually does, 
what is moſt for his own Glory.” (p. 13.) Which is 
really to give up the abſolute Perfection of the Di- 
vine Nature. ; | 


On do you mean, © that it was God's original In- 


tention and Deſign, that Sin ſhould never happen: 
and thatGod did all he could to prevent it ? but un- 
awares the Devil laid a Scheme, and over- matched the 
Almighty ; and by Craft or Power brought it in,not- 
withſtanding all God could do ? And ſo God'sScheme 
was difconcerted, and he diſappointed,and his World 
in a great Meaſure ruined, in Spite of the utmoſt 


Exertion of his infinite Wiſdom and almighty 


Power !” --- Some of your Readers, perhaps, may 


think this your Meaning. But it cannot be; if 290 


mean to be conſiſtent with your ſelf. For according, 
to this, God did an he could to ſecure his own Glory. 
Which is a Point you do not believe, (p. 13.) 
| | AnD- 
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And yet this mult be your meaning: or what you 
ſay, is not at all to the Purpoſe. For if God knew; 


Sin was likely to happen, and could have hindred it, 
and yet in Fact did not; the whole Queſtion re- 


mains entirely unanſwered ; viz. Dy did God per- 
mit Sinn. | 
Tre Truth, perhaps, was, you had no diſtinct 


Meaning at all, in ſaying, that “Sin is not God's 


Scheme, but a Device ot the Devil.” 

A. IxpEED, Sir, I was greatly“ embarraſſed.” (p. 31.) 
Expreſly to deny, that God permits Sin; I durſt not 
do. To juſtity his Conduct, I could not. Yea, 1 
eſteemed you guilty of great Vanity and Preſumption 


in pretending to do it.--- It was my Opinion, „that 


no ſatisfactory Account could be given“ of the Divine 
Conduct in this Affair. (p. 15) For Iimagined, that 
in very deed God had not in this Affair done that 
which would have been „ moſt for his Glory” to 
have done. (p. 13.) * 20 B. How- 


* This Author ſpeaks of © reſting in the natural and eaſy 
Account we have of this Aﬀair in the ſacred Scriptures. 
(p.15.) and of finding Satisfaction and Repoſe therein.” 
Which he ſuppoſes the Heart of every good Man does,” 
(p * But, pray, what Reſt! what Repoſe ! what 
Satisfaction! can he, or any Man of common Senfe, 
„Good or “not Good,” find in believing, that in this 
Affair God has done what was in Fact not moſt for 
his ownGlory ?” Which he thinks is the true State of the 
Caſe.—And when he was fo **embarraſſed” himſelf, why 
ſhould he defire to embarraſs others likewife ? —— 
And after ſo ſerious and repeated Profeſſions, that 
he meant to propoſe his Thoughts with the greateſt Mo- 
deſty and ' Humility (p. 5. 13, &c.) why Cid he, in- 
ſtead of a ſerious Anſwer to the late Preſident Edwards 
his Reaſonings on this Subject, to which I had referred; 
rather cry out, © boaſtedMetaphyſics”? (p 25.)—* Several 
Profeſſors in the Dutch Univerſities have ſent him their 

Thanks“ for that Book. And how could the. © modeſt 
humble Temper” of this Gentleman prompt him to ridi- 

| cule, 
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B. However, I hope, by this. time, you are tho- 
roughly convinced, that whether we--can- find out 


the Reaſons of the Divine Conduct in this Affair, or 
no; yet it is of the utmoſt Importance, that we firmly 


believe, that God has acted wiſely, and in a Manner 


agreable to all his glorious Per fections. For it, is an 


Affair of ſo great Moment, and ſo infinitely intereſt- 
ing; that if we habitually believe, that God acted 
contrary to his better Judgment in it, We muſt en- 
tirely give up the abſolute Perfection of his Nature. 
And if God is not an abſolutely perfect Being, he is 


not God. We may compliment him with the Name; 


but we take away the Thing.---<< WeChriſtians” (ſaith 
Origen) & ſay, that God can do nothing which is in it 
„ ſelf evil, no more than he is able not to be God. 
For it God do any evil, he is not God. God willeth 


nothing unbecoming himſelt--- This is inconſiſtent 


«© with his Godſhip.” (See Dr. Cudworth's' intel. Sy/#. 
27 874:) ---Agreable to holy Scripture, 2 Tim. ii. 13. 
e cannot deny = Heb. vi. 18. It is impoſſible for 
God to-lie.---And if we give up the abſolute Perfection 
of the Divine Nature; and ſo ungod the Deity; it 
will become impoſſible, were our Hearts ever ſo holy, 
to love, worſhip, and truſt in him as God, as an ab- 
folutely perfect Being; or rejoyce in his univerſal 
Government, and he ſincerely glad that he is at the 
Head of the Creation, and can and will do according 
ts his Pleaſure in the Armies 5 Heaven, and amongſ the 
Inhabitants of the Earth. Lea, it would be a thing 
| infinitely - 
cule, what the learnedWorld ſo much admire ? He had a 
Right to anſwer it, if he could: But if he could not; to 
ridicule it, will but render himſelf ridiculous —And 
tis a Pity he ſhould not know it. The candid Reader 
is defired carefully to peruſe what Mr. Edward; has 
_ on this Subject, in his Book on Freedom &c. p. 252 
7s 15 : 
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infinitely deſirable, that ſome better Being, ſome ab- 


ſolutely perfect Being, might be in his Place and 
take his Throne.--- And fo your Scheme really juſti- 
fies a Spirit of Diſcontent and Rebellion throughout 
all God's Dominions.---But this ill Idea of the Di- 
vine Majeſty, which is harboured in many a Heart 
in this apoſtate World, is of theNature of Blaſphemy, 
the abominable Thing which God's Soul hates, and ought 
to be entirely rooted out of our Minds, 


A. „I think it of much greater Importance for 
ce us to- endeavour to get Sin out of the World; 


e than fruitleſly to enquire how it came in.” (p. 15.) 


B. A great Part of the Wickedneſs of this God- 


hating World conſiſts in hard Thoughts and hard Speeches 
againſt God. (Jude 15.) Therefore “Sin cannot be 


got out of the World,” till Men are brought to think 
well of God, and of all his Ways. At leaſt, fo far 


as to put an, implicit Truſt and Confidence in him, as 


an abſolutely perfect Being, fit to be at the Head of the 
Univerſe, and to- have the Management and Order- 
ing of all the Affairs of the whole Syſtem in his 
Hands. | | 


Ir is in vain, to'pretend.to make Men holy, with- 
out Love to God. For it is the firſt and greateſt 
Part of Holineſs, to love God ; and the chief Foun- 
dation of all Religion. (Mat. xxii. 37.) And it is im- 
poſſible Men ſhould love God, while they believe, 
habitually believe, that there is no God : i. e. no Being 
of abſolute Perfection at the Head of the Univerſe, 
ordering all Things in the wiſeſt and beſt Manner. 
(Pal. xiv. 1, 2.) 4 


A. Six, Idid think my Attempt an unanſwerable 
Piece: And that I had a good Right in the moſt 


public Manner to call upon = to *retra&t.” (. p. 30.) 


--- But, upon the whole, I think my ſelf under the 
c ſtrongeſt ö — — to make the moſt grateful 
„% Acknow- 
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e Acknowlegements for ſo diſtinguiſhing a Favour as 
your Reply to my Remarks.“ (p. 30.) --- Indeed, the 
Permiſſion of Sin has always appeared to me as an un- 


accountable Affair. (p. 15.) 1 could never ſee how 


Sod could do it, conſiſtent with his own Glory or the 
Good of the Syſtem (p. 12, 13. 19---24.) or conſiſt- 
ent even with his own perfect Happineſs : as a Being 
of infinite Benevolence, I thought, muſt have had 


greater Pleaſure,” if Sin and Miſery had been for 


ever unknown in his World. (p. 22.) Therefore, I 
thought, that “ Sin was not God's Scheme, but a 
Device of the Devil.“ (p. 13, 14, 15, 16.) And be- 
cauſe it is plain Fact, that God has not hindered the 


Devil from doing all this Miſchief, as he might eaſily 


have done, I have been led to doubt whether God 
does in Fact, and ſo whether he is obliged,” from the 
abſolute Perfection of his Nature, to do, what is 
moſt for his Glory.“ (p. 13.) --- You ſee my whole 
Scheme, and you have replied to the whole and every 
Part of it; but if after all, I ſhould feel not ſatisfied, 
what ſhall I do? 


B. 1 WILL tell you, Sir, what to do. And may 
the Lord give you an hearing Ear, and an under- 


landing Heart, | 
1. Be firmly perſwaded, that not the Devil, but 
God, and God alone, is the abſolute Governour of 


the World. | 


| REasoN teaches, that God never will, and never 
can, voluntarily give up the Government of his own 
. World, into the Hands of his greateſt and moſt a- 
vowed Enemy, the Devil, And, it the Devil is one 
of God's Creatures, as God himſelf. has taught us in 


his Word; he is ſo inferiour to the God that made 


him, as to be in his Hands as the Clay is in the 
Hands of the Potter, abſolutely at his Controul ; un- 
able by Power or Policy to bring any thing to pals, 
but by the Permiſſion of the great God; _— from 
FORE > eaven 
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Heaven hath declared, ſaying, My Counſel ſball ſtand, 
and I will do all my Pleaſure, (Iſal. xlvi. 10.) And whoſe 
Schemes cannot poſlibly be'diſconcerted,by the united 
Powers of Earth and Hell. --- Nay, the Powers of 
Darkneſs are ſo entirely at the Controul of the Al- 
mighty, that Satan could not touch holy 70, or any 
Part of his Subſtance, nor ſo much-as put a Lie in 
the Mouth of Ahab's lying Prophets, without the Di- 
vine Permiſſion. Nor could the affrighted Devils fo 
much as enter into the Herd of Swine, till our Saviour 
ſaid, Go. (1 Kin, xxii. 22. Job i. 12. & xi. 6. Mat. 
viii. 31, 32.) How then could the Devil ſeduce our 
firſt Parents, and break up God's original Plan, and 
ruin his new-made World; in ſpite of the utmoſt 
Exertion of infinite Wiſdom and almighty Power 


THe whole Tenour,of Diving Revelation leads us 
to believe, that the Providence of God extends to 
all Things which come to paſs. If the Devil or 
wicked Men were not under the Divine Controul, 
we ſhould have Reaſon to fear them: but our Savi- 
our aſſures us, they cannot hurt an Hair of our Heads, 
without God's Permiſſion ; whoſe Providence extends 


even to the very Sparrows, a Bird ſo inſignificant, that 


two of them were ſold 61 a Farthing : and much more 
to the Concerns of Men, who are of more Value than 
many Sparrows : and he enjoins his Diſciples, in the 
belief of this, not to fear the moſt cruel Perſecutors ; 
but to fear God only: for, ſays he, The very Hairs of 
your Heads are all numbered. Mat. x. 16--- 31. --- And 
indeed wicked Men (ſo abſolute and univerſal is the 
Divine Government) are, according to the Lan- 
Rae of Scripture, which is the Language of God's 
eart, in God's Hand, as a Rod, an Ax, or a Saw, © 

and as much at his Controul. 1/ai, x. 5-15. And 
therefore St. Paul, viewing Things in this Light, taught 
Chriſtians in his Day, to conſider all their Perſecu- 
tions, as coming from the Hand of their heavenly 

” Tl Father, 
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Father, and deſigned by him as kind loving Chaſtiſe- 
ments, for their Benefit : and on this Hypotheſis, en- 
courages them not to faint, nor be diſcouraged : but 
rather to take all well, and improve all to their ſpi- 
ritual Good. (Heb. x. xi. xii.) And in this Light all 
the People of God, from the very earlieſt Ages, have 
been wont to view the Injuries they received from 
wicked Men, as coming from the Hand of God. So 
Job, when the Sabeans and Chaldeans had robbed him, 
views them only as Inſtruments uſed by God to anſ- 
wer ho] wiſe Ends. The Lord hath given; and 
the Lord, bath taken away : bleſſed be, the Name of the 
Lord. (Job i.21.) So when Eglon King of Moab came 
againſt Iſrael in the time of the Judges, it was looked 
upon that God tad firengthened him to do it, thereby to 
chaſtiſe them for their Crimes. (Judg. iii 10.) So 
when Shimei in a moſt malicious manner curſed David, 
he ſaw the Hand of God in it, and ſaid, The Lord 
hath bidden him. (2 Sam. xvi. 11.) So when Hadad the 
Edemite, and Rezon the Son of Eliadah, endeavoured to 
difturb Sole mon's peaceful Reign, it was believed by 
gocd People, that God /lirred them up to do it, to 
chaſtiſe S$::/9mon for his Sins. As was alſo the Caſe 
with Ferobeam the Sen of Nebat, that wicked “ Preten- 
der, who afterwards made Iſrael to fin. ( 1 King. xi.) 
And when Rehoboam the Son of Solomon, thro' the 
Pride of his Heart, and the ill Advice of his young 
Men, returned a rough Anſwer to his Subjects, which 
jſſued in the loſs of ten Tribes, and was followed with 
a long Series of Calamities for many Generations, is 
was ſaid, that the Cauſe was of Gcd, that he might per- 
form his Word, &c. (2 Chron. x. 15.) And when A 
maziah King of Judab, through the Vanity of his 
Mind, challenged Jaa the King of V/ ael to Battle, 
which iſſued in his own Overthrow, it was viewed as. 
coming from God. Fer it came of Gad, that he might 
deliver them into the Hands of their Enemies, becauſe they 
fought after the Gods of Edom, (2 Chron. xxv. 20.) mee 
| when 
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when Ahab was ſeduced by his falſe Prophets to go up 
to Ramoth-G'ilend to Battle, to the loſs of his Life, 
the whole Plan is repreſented as being laid in Heaven. 
(1 King. xxii.) And when that proud Tyrant, the 
King of Babylon, the Hammer of the whole Barth had 
deſtroyed Jeruſalem, burnt down the holy Temple, 
and laid all their Country in Ruins, pious People all 
ſaw the Hand of God in it, and believed, that at the 
Commandment of the Lord came this upon Tudah, 2 King. 
xxiv. 3.---But time would fail, to mention all the In- 
ſtances of this Nature recorded in God's holy Word. 
And ſurely it muſt be needleſs, when, as in our pre- 
ſent War, we, thro' all New- England, have in ſo pub- 
lick a Manner joined univerſally to profeſs and act 
upon this very Principle ; that wicked Men are in 
the Hands of God,. and can do nothing but by his 
Permiſſion, . and are abſolutely at his Controul. For 
which Reaſon we have had public Faſts, and pnblic 
Thankſgivings, relative to the War, as tho we firmly 
believed the univerſal Extent of Divine Providence. 


Bur if the Providence of God extends to the er, 
it much more does to the greater Concerns of the in- 

tellectual Syſtem, as our Saviour reaſons, Mat. x. 29, 
30, 31. If it extends to the ſinful Actions of Men in 
this fallen World, which are comparatively but of 
little Conſequence; much more to the original Intro- 
duction of Sin into the moral Syſtem; which was an 
Affair, ſtrictly ſpeaking, of infinite Conſequence. ---- 
If it extends to the Sparrows (one of which wzs va- 
lued at but half a Farthing) ſo that they could not 
any of them fall on the Ground without God's all- 
ſeeing Eye and all- ordering Hand; much more to 
the fall of Angel, and to the fall of Man, Beings of 
more Value than many Sparrows.---It the very Hairs of 
eur Heads are all numbered; much more is God con- 
cerned about the ſpiritual and eternal Weltare of the 
whole intellectual Syſtem.- So that we may have the 
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greateſt Aſſurance, that ever ſince the Creation, not 
one evil Nas bas come to paſs, but under the Eye 
of the OMNISCIENT; determined, permitted, and 
_ over-ruled by infinite Wiſdom and perfect Rectitude. 
Do you believe this, my Friend? Indeed you muſt 
believe it with all your Heart, —for this is the Serip- 
ture-Account of the Matter.” Beſides, 


2. God is a Being of abſolute Perfection; infinite 
in Wiſdom, perfect in Rectitude, boundleſs in Good- 
neſs ; who has an infinite Regard to his own Honour 
and to the Good of the Syſtem ; as Reaſon and Reve- 
lation join to teach. And as, from the abſolute Per- 
fection of the Divine Nature, it is impoſſible for God 13 
Lie; fo, for the ſame Reaſon, it is impoſſible he ſhould 
counteract any of his Perfections. Therefore the 
whole of his Conduct towards the intellectual Syſtem 
is abſolutely perfect. And is no more capable of E- 
mendation, than God is of becoming holier and wiſer 
than he is. For he muſt neceſſarily chuſe the beſt 
Plan from Eternity, and neceſſarily abide by it to 
Eternity.—For, 


3. The holy Seriptures give us the fulleſt Aſſurance, 
that God is the ſame Neſterday, to Day, and for ever, 
( Heb. xiii. 8.) of one Mind, (Fob xxiii.13.) With whom 
there is no Variableneſs, neither Shadow of Change, (Fam. 
1. 17.) and that his Counſel ſhall and, and he will do al. 
bis Pleaſure. (Iſai. xlvi. 10.) So that he never did, and 
never can, alter his original Plan; or ſuffer himſelf to 
be diſappointed. (Pſal. xxxiii. 10, 11.) 

He laid a Scheme to bring the Iſraelites to theLand 
of Canaan, and promiſed to do the thing : nor could 
all their Wickedneſs in the Wilderneſs provoke him 
to give up the Deſign. Yea, he was diſpoſed to pro- 
ſecute it, juſt as much as if they had not finned : as 
he informed Balaam, to the terror of Balak. God is 
net a Man, that he ſhould Lie, neither the Son of Man that 
he ſbaulil Repent : he hath not beheld Iniguity in Jacob, 


neither 
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neither hath he ſeen Perverſencſs..in Ißuel. (Num, xxiii- 
16—21.)—He had laid a Scheme to continue theJews 


his viſible People, until the coming of the Meſſiah, 
and the ſetting up of the Chriſtian Church: nor 
_ could-all their Sins before the Babyloniſh Captivity, 


nor all their Perverſeneſs afterwards, induce him to 


caſt them off, and give up his Deſign. No. I am 
the Lord, ſays he; I change net, I abide by my original 


Plan : therefore ye Sons of Facob, infinitely provoking as 
your Conduct is, are not conſumed. (Mal. iii. 6.) — 
He wrought for his great Names Sake, thro the whole 
Affair. (Exel. xx.) And his infinite Reſolution to ac- 
compliſh his glorious Plan, Kept him immo eable, and 
finally carried him through, in Spite of all poſſible 
Provocations from a moſt ungratetul perverſe. People; 
even as he himſelf had declared, in Lai. ix. 7. whert 
ſpeaking of this very thing, he-ſzys, The ZEAL of 1. 
Lord of Fits will perform. this. | 


AND, as nothing could ever induce the unchangea- 
ble God to alter any of his Plans himſelf; * fo non; 
of his Creatures were ever able to diſconcert hi. 
Schemes. , Joſepli'sBrethiren attempted to do it in one 
Inſtance, and Pharaoh-ſtruggled ſtill much more to do 


it in another; but in both Caſes all they did was 


over - ruled to accompliſh the Divine. Deſigns, to the 
beſt Advantage. God had laid a Scheme to bring 
the Jews out of the Babyloniſh Captivity back again 

| * to 


God laid a Scheme to bring the Ninevites to Repentance, 
He ſent Jonah to preach; and threaten Deſtruction. The 
Minevites are brought to Repentance, exactly according 
to his Deſign. So that he did not alter, but exacily ac- 
compliſh his Plan in that Caſe. The ſame may be ſaid: 
of all other Inſtances of the like Kind, recorded in Serip- 
ture. Which however, are ſometimes, contrary to all Rea- 
ſon, uſed to pro e, that the omniſcient God may, on new 
Views, alter his Purpoſes; when, in Fact, he won'd not be- 
omniſcien , were he capable of ſo much as one zewv dba. 
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to their own Land. The Thing looked, to them, al- 
moſt impoſſible ever to be accompliſhed. They walk- 
ed in Darkneſs, and faw no Light: Truft in the Lord, 
and flay your ſelves an your Gad, ſaid the Almighty, 
ſpeaking of this very Thing. For my Counſel ſhall land, 
and I will da all my Pleaſure. (Tſai. xlvi.1o, & l. 10.)— 
And if the Almighty would not ſuffer himſelf to be 
diſappointed in his er Schemes, which were of ſmaller 

etarce , much leis will he ſuffer himſelf to be 
fruſtrated in his Grand univerſal Plan, which is of in- 
Kriel greater Concern, and in which his own Honour 
and the eternal Welfare of the whole Syſtem are infi- 
nitely intereſted. 


BrsipEs, if we do but really and firmly believe 
the abſolute Omniſcience and All- ſufficiency of Him, 
who is King of Kings, and Lord of Lords, we cannot 
but ſee the Reaſon of the Thing; and be ſtill farther 
aſſured, that he can neither alter any of his Plans 
bimſelf, nor poſſibly be diſappointed by any of his 
Creatures. For, from Eternity, all poflible Plans lay 
open to his View, he had his Choice, he choſe the 
beſt ; and what in all Nature can induce him to alter 
his Choice, and prefer one not ſo good ? Upon after- 
Conſideration we often have new Thoughts, or view 
Things in a different Light, and ſo alter our Schemes 
for the better. But God has not had one new Idea 
fince he has been in Exiſtence. From Eternity he 
exiſted, and from Eternity all Things were perfectly 
in his View. It is-therefore abſolutely impoſſible, he 
ſhould ever ſee any Reaſon to change his Purpoſes ; 
and equally impoſlible, he ſhould change them abſo- 
lutely without any Reaſon at all. — And his infinite 
Wiſdom and almighty Power, whereby he is abſo- 
Jutely All-ſufficient, and able, with the greateſt Eaſe, 
to do according to his Pleaſure, in the Armies of Heaven, 
end amongſt the Inhabitants of the Earth, renders it ſimply 
impoſſible that any of his Creatures, by Power or 

Policy, 
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Policy, ſhould be able to diſconcert any of his Schemes. 
And this he knows; — and this lays a ſolid Foundation 
for his perfect Tranquillity, and compleatSelf-Enjoy- 
ment. And in the view of this he can be perfectly 
happy, and even without one uneaſy Thought, at the 
Head of the Univerſe, let the Starms here below riſe 
ever ſo high. The Lord on high is mightier than the 
Noiſe of many Waters, yea, than the mighty Waves of the 
Sea. (Pſal. xciii. 4.) And this renders him a fit Ob- 


ject of Truſt, a ſecure Refuge to his People, 1% the 


Earth be removed, and the Mountains caſt into the midi 
of the Sea. ( Pfal. xlvi. t—7.) — But this leads me to 
add, 

4. BE firmly perſwaded of the perfect and unchan- 
geable Happineſs of the holy One of Iſrael. Or in 
other Words, Believe with all your Heart, that he is, 
not only in Name, but in deed and in truth,over all, God 
BLESSED FOR EVER. (Rom. ix. 5.) 

I G6RanT, he is of purer Eyes than to behold Ini- 
quity ; an infinitely holy and good Being; infinitely 
engaged to advance his own Honour and the Good 
of his own World. I grant, that Sin in its own Na- 
ture is infinitely to his Diſhonour, and tends to the 
utter Ruin of the whole Univerſe. I grant alſo, that 
to ſet forth God's infinite Abhorrence of Sin, and its 
Contrariety to his perfect Felicity, & natural Tendency 
really to put him to Pain and diſtreſs his Heart, God 
is often ſaid, in the Language of Scripture, to be grie- 
ved, to be vexed, to be wearied,to be feed, to be preſſed as. 
a Cart full of Sheaves ; and could Sin finally diſappoint - 
God's glorious. Deſigns, and fruſtrate the original 
Scheme he had in View in the Creation of the Uni- 
verſe, break up the Plan on which his Heart was 
ſo infinitely ſet ; could this be, I grant, that he would 
be not only leſs happy (as you inadvertently have in- 
timated that in Fact he now is, in ſaying, that he' 
would have had greater Pleaſure,” if | Things _ | 

en 
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been otherwiſe, p. 22.) I ſay, not only %% happy, 
but really ral and that 55 an 2 0 
even equal to his infinite Regard to his own Honour, 
and to the Good of the Univerſe. — To ſee himſelf 
diſappointed finally and for ever, in what was infi- 
nitely dear to him ; and. that in Spite of the utmoſt 
Exertion of his infinite Wiſdom & almighty Power; 
and diſappointed by his own Creatures, the Clay-in 
his own Hands ; headed by the Devil, his avowed 
Enemy (were ſuch an Event poſſible) would make 
him /eel himſelf not to be Almighty and All- ſuffici- 
ent ; --- not to be God ;— not to be King, Supreme 
and Independent ; but to lie at the Mercy 'of his 
Creatures; yea, (horrible as the Expreſlion is) 
to lie at'the Mercy of the Devil, the grand Enemy to 
God and to all Good. Which Feeling muſt render the 
Miſery of ſuch a Being as God is, abſolutely compleat. 
For if the Devil can break up God's Schemes, ' juſt 
when he pleaſes; God is abſolutely at his Mercy, 
as to the Accompliſhment of any of them. 


So certain, therefore, as we are, that he is, in Fact, 
over all God BLESSED FOR EFER ; juſt fo certain 
may we be, that his Counſel ſhall ſtand, and bi will 
do all his Pleaſure, And the whole Univerſe ſhall At 
that he is the LORD, and the whole Syſtem be filled 
with his Glory. 4 e | 7 

Axp the Omniſcient Almighty God, perfectly 
conſcious to all this, perfectly enjoys himſeif, abſo- 
lutely ſuperior to ſo much as one uncomfortable Idea; 
and without the leaſt 'Uneabneſs, in perſect. Tran- 

uillity, is poſſeſſed of an infinite Degree of Happineſs. 
Ir to expreſs all in one Word, He is over all God 
Bleſſed for ever.— Of whom, and by whom, and to whom 
are all things; to whom be Glory for ever. Amen. 

Ap what if we cannot-ſce- fully into the Reaſons 
of the Divine Conduct in the Permiſſion of Sin, ſhall 
we think he has acted unwiſely ? Shall we. r be 
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does not mean to do what is beſt ? Shall we give up 
the abſolute Perfection of the Divine Nature ? Shall 
we ungod our Maker? rather than ſuſpet our own 


Judgment! —Or ſhall we give up our belief of the 


perte&Happineſs of the infinitely glorious and bleſſed 
God, and believe him to be a very miſerable Being, 
rather than to think, that he can be pleaſed with that 
very Plan, which he has in Fact choſen, before all 
poſſible Plans? — Or if he is perfectly pleaſed with 


his own Plan, ſhall we fly in his Face? Charge him 


with being the Author of Sin? and repreſent the 


Devil, as the greateſt Saint ; and God, as the greateſt 


Sinner? as you ſeem to have, dear Sir, with dreadful 
boldneſs, ventured to do. (p.16,17.)* Wherefore, 


all the Diſpenſations of Divine Providence, as being per- 
fectly wiſe, holy, juſt and good, excepting only the Per- 
miſſion of Sin, ſit would not ſeem ſo likely, at firſt Glance, 
that the Fault was wholly in us in this Caſe. It would 
be an exempt, ſtrange Caſe. And we might be more at 
a loſs to account for it. But it is not at all uncommon 
or ſtrange for Mank ind to diſlike the Divine Conduct in 
other Inſtances, as well as this. — Thus, it is a common 
Thing for the Croſſes and Troubles of Life to ſit heavy 
on the Spirits of Mankind. And a general Murmuring 
goes round the World. And Thouſands think that none 
meet with ſo much Trouble as themſelves: and that 
they have good Reaſon to be diſcontented. Yet if they 
have good Reaſon to be diſcontented, they are not to 
blame: but the Fault is in God, in whoſe Hand the 
Rod is, and from whom all our Afflictions come — O how 
hard is it for many a one under great Afflictions to bring 
their Hearts ſweetly to approve of the Divine Conduct, 
and love and bleſs the God that chaſtiſes them ! O how 
difficult to get and maintain that Frame of Spirit, which 
holy Job expreſſed in theſe Words, The Lord hath given, 
and the Lord hath taken away : bleſſed be the Name 7 the 
* rd ! 


3.1 


| * Were it natural to all Mankind, heartily to acquieſce in 


* 
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5. I pray you, lay it down for a Maxim, thatSin isin Re 
its own Nature, juſt exactly the ſame abominable odi- 7 


1 ous Thing, and not one whit the better, becauſe God T. 
1 permits it to be, & becauſe he intended, and becauſe he 
will overrule it to Good. - And believe it firmly, & act 

upon it ſteadily, that there is not the leaſt imaginable 

e Reaſon 


. 


Lord But whence ariſes all th's Difficulty > Not from | 
any Fault in God, all whoſe Ways are wiſe, holy, juſt | 
and good. Tt is really beſt, moſt for the Honour of God 
and Good of Mankind, that this apoſtate Race, who have Nt 
rebelled againſt the great King of theUniverſe,turned their 
Backs upon the God that made them, and are Idolizing 
tae goed Things of this World, ſhould be thus chaſtiſed, that 
they may know, that it is an evil and bitter Thing to diſ- 
piſe the Lord, to forſake the Fountain of all Good, and 
be experimentally convinced that all Ciſterns are broken 
Ciſterns; and driven to an abſolute Neceſſity to conſeſs 
their Sin, humble themſelves, forſake their Idols, and re- 
turn to the only true & living God. But naturally we do 
not love to have our Hearts humbled, weaned from the 
World, and to have God for the alone Portion of our Souls. 
And as we do not like the Ends ; ſo we cannot be pleaſed: 
with the Means. Did we like the one, the other might 
appear full of Wiſdom and Beauty. —— If all the Diſ- 
3 of Providence were calculated to render us rich. 
onourable and happy, in the Fulneſs of all earthly gocd 
Things, no Reproach, no Sickneſs, no Loſſes, no Troubles 
of any Kind, that this World might be our Heaven and 
our Home, this would ſuit ſuch ungodly, proud, worldly 
Hearts as ours naturally are : and we could love ſuch a 
God, and think well of all his Ways. But 'alas, 
beſides all our preſent Troubles, we are ſoon to die, leave 
this World we are ſo fond of, and to go and appear be- 
fore our Judge, and receive according to our Deeds. 
This; is ſtill more Shocking. O how glad would many 
be, if there was no ſuch Thing as Death, and no ſuchDay 
as the Day of judgment! — But above all, hog ſo 
dreadful as the eternal Torments of Hell, This ſhocks 


Thouſands 
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Reaſon to ſuſpeft the Wiſdom of the whole, or of 
any Part of the Divine Conduct; becauſe we cannot 
ſee what good Ends he can have in View. — The 
Truth of both which Obſervations has been at large 
illuſtrated already. 

Is 


Cree 


Thouſands & Millions, and tempts them to call inQueſtion 
all the Divine Ferfections. — Eſpecially, when all this 
is threatened in God's Law, for the firſt Tranſgreſſion, for 
the leaſt Sin. (Gal. iii. 10.) 

Now, if it is as difficult, to bring our "Hearts to be recon- 
Ciled to all this, as to God's permitting Sin; altho' in all 
theſe Particulars we muſt. own God's Conduct is wife, 
holy, juſt and good, or give up the whole of Divine Re- 
velation at once; have we not great Reaſon to think that 
there is ſomething amiſs in our own Hearts? Some 
general Cauſe, which produces all theſe Effects? — And 
if we are indeed natively Enemies to God in the Temper 
of our Minds, as the Scriptures teach, it is not ſtrange that 
we ſhould feel a general Diſlike to all his Ways. If we 
are blind to his Glory, and regardleſs of his Honour, and 
unconcerned about the ſpiritual Good of the Syſtem, the 
beſt Good of God's holy and eternal Kingdom ; and at- 
tached only to our own particular, unholy and merely car - 
nal intereſts, it is not ſtrange that we ſhould diſlike the 
Divine Conduct towards the intellectual Syſtem, as much 
as the Iſraelites in the Wilderneſs did God's Conduct to- 
wards them. (Rom. viii. 5—11.) For altho, in the whole, 
greater Glory may be brought to God, and greater ſpiri- 
tual Good to the Syſtem ; yet if our Hearts naturally are 
not ſuited with God's Ends, neither will they be wit! his 

Means: And ſo his whole Plan, in Stead of appearing 
perfect inWiſdom, Glory and Beauty, may look as dark 
and gloomy to us, as did the Divine Diſpenſations to 1i- 
rael of old, On the whole, I think we have infinitely 
more Reaſon to believe, that the Fault is in us. than in | 
God: and that it much better becomes us to ſuſpect our | 
ownHearts,than to doubt whether God does what is moſt - | 
for his own Glory.” See theſe Sentiments more enlarged 
upon in my Sermons, (p. 115—121, 192.) 


— 
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Is it not Pride, my Brother, unſufferable Pride, in 
us, poor contemptible Worms, to get up into the 
Judgment-Seat, call Almighty God to our Bar, exa- 
mine his Conduct, and then boldly pronounce it bad ? 
And publickly tell the World, that he has not done 
that which is moſt for his own Glory”? And all, 
becauſe we cannot ſee the Reaſons of his Conduct; 
altho we know at the ſame time, that bur Views are 
ſo eontracted, that we are no properJudges ;. and that 
is impoſſible we ſhould prove his prefent Plan not to 
be the beſt ?—Yea, to be ſo engaged to ſlur our Ma- 


ker's Conduct, as to be vexed with a fellow- Worm, 


who thinks it impoſſible God ſhould act unwiſely; 


and would therefore ſpeak in behalf of the injured 


Majeſty of Heaven, and plead his Cauſe, and en- 
deavour to juſtiſy his Ways to Men ? And with Indig- 
nation to cryout,**You have no Right to be ſo violently 
confident, that;the preſent Scheme is moſt for God's 
Glory and the Good of the moral Syſtem z!” — 
<< can offer Reaſons ſufficient to balance your's, and 
make the contrary appear highly probable !” (p. 5,6-} 
For I think, I can prove * that in Fact, God does not do 
what is moſt for his own Glory”: And it is “a mere 


Fallacy” to pretend that he is obliged to!” (p, 13.) 


I PRAY you, Sir, Give up this impious blaſphe- 
mous Principle, that God does not do. what is moſt 
for his Glory.” And if you think it Condeſcenſion, 
pray condeſcend, at leaſt, ſo far as to believe that 
God knows better than you do ; and is infinitely more 
concerned, than you ever was, to do as well as he 
knows how. — You would think ir an 'intolerable 
Reflection, if all your Acquaintance ſhould' join to 
give you this Character, v:z. that in your daily Con- 
duct, and even in the moſt important Affairs, you do 
not make Conſcience of acting according to your beſt 
Judgment.—O, bluſh, be aſhamed, and be confound- 


ed, and never open your Mouth to juſtify the impious 
6 | Reflection, 0 


. > © God's Wiſdom in permitting Sw. * By 


Reflection, you have, in the Bight of all the . 

caſt upon the Character of the holy One of Iſrael, Leſt, 

if you allow your ſelf, Pharaoh-like, to oppoſe your 

8 you, in the End, mest ihe ſame dreadful 
ate. 5 


RATHER, let us ſeek Divine Grace, from the God 
of all Grace, that our Hearts may be prepared to 
approve and love the Works and Ways of God, that 
when they ſhall in the next World more fully open 
to our View, we may be ready to join the General 


Aſſembly of Heaven, and cry, * AMEN, HALLE- 


LUJAH!” .- O, let us get an Heart to love his 
Law, and to love the Goſpel of his Son, and hearti- 
ly approve the daily Diſpenſations of his Providence; 


all which, analogous to. the whole of his univerſal 
Plan, are calculated to exalt God, and humble the 


Creature. And if we can but be heartily reconciled 


to thoſe Parts of the Divine Government, which are 


more near to our View; we ſhall be prepared hear- 
tily to approve of thoſe Parts, which are more re- 
mote; yea, and of the whole. For it is all of a Piece. 


Wurz a Sinner is at firſt ſavingly converted, he 
ſees but a very ſmall Part of God's univerfal Plan 
of Government; but what he ſees, he heartily ap- 
proves and loves. And ſo he begins to be habitu- 
ally prepared to approve and love the whole, — He 
5 up into this Divine Temper. — At the Day of 

udgment this Divine Temper will be perfect. — And 
ſo then he will be perfeclly prepared to approve, ad- 
mire, and with all his Heads love and delight in 
God's univerſal Plan; which then will be opened to 
the View of' the intellectual Syſtem. But thoſe, who 
when on Earth, had not the leaſt Diſpoſition to ap- 


prove and love any Part of God's moral Govern- 


ment, rightly underſtood, 123 were Enemies to God, 
5M to- 
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opened to View, feel no Approbation; but rather 


us rather ſpend our leiſure-hours, in reading God's 


EN they were our Enſamples; and theſe Things were turit- 


the Affairs of the Univerſe are by him conducted in 


| greateſt Glory to God, and Good to the Syſlem ; and 


I 


to his Law, and Goſpel, and common Diſpenſations | 
of his Providence towards Mankind in this World, 
will, when the whole of God's univerſal Plan is 


their Enmity againſt God, and all his Ways, will 
break out, and rage to Perfection, to eternal Ages. 


| Wherefore, 3 N 80 . | 17-45 
+. and laſtly, in Stead-of indulging a quarelling, 
cavilling, diſputatious Lemper, and ſpending our pre- 
cious Time in finding Fault with God's Ways; let 


ſtruction, 


Ir had been infinitely wiſer for the Iſraelites in the 
Wilderneſs, to have ſpent their Time in Prayer to 
God, than in murmuring againſt him. Their Cor- 
ruptions made them ſo blind, that they could not ſee : 
and tben they laid all the Blame upon God. For 
which, God doom'd them to wander and fall in the 
Wilderneſs, and never reach the holy Land. — And 


holy Werd, and in fervent Prayer for Divine In- 


ten for our Infiruttion.---O, therefore, my Brother, let 
us in this benighted World, how dark ſoever things 
appear, not cavil againſt any of the Ways of God ; 
but rather humbly cry to him for divine Grace, 
to enable us to believe, throughly to believe, that 
« ſupreme Wiſdom cannot err;“ And accordingly, 
« heartily to acquieſce in the Diſpenſations of ſupreme 
Wiſdom; and humbly admire and adore, where we 
cannot fully comprehend ;” in a firm Belief that all 


ſuch an infinitely perfect Manner, as that when“ full 
Day ſhall be poured on all the Ways and Works of 
God,” they will appear in ſuch a Light as to bring the 


10 


I 7 - 


"Gets Wiſdom in permitting Sis." 87 
. fill all holy Beings with ** unſpeakable Joy,” and 
the moſt exalted Thoughts of God. And even be 

a Source of eternal Inſtruction, and Means of the 
ſwifteſt Progreſs in Humility, Holineſs and Happineſs, 

in the intellectual Syſtem ſor ever and ever,--- While 
all join in eternal Praiſes to the infinitely wiſe God, 
7 whom, and through whim, and ta whom, are all TO 

# whom be Glory for ever, Amen. | 
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